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Introduction

In preparing this text and translation for publication I have divided it into a number of
versions. In the Buddhist Texts and Studies section will be found the Pali Text together
with the variant readings. This is a more technical work dealing with the establishment
of the text, and considers the text from the point of view of its grammar and prosody,
and gives a metrical analysis of the verses.

In the Texts and Translations section I present the full Text and Translation with
annotations which help to explain matters that may not be clear from the text itself. I
have retained variants that give a significantly different reading in this edition,
together with their translation, including verses and lines found only in one edition.
The translation here follows the text quite closely to allow for reading and study of the
latter.

In the English section there is the Translation Only, with somewhat less notes than in
the Text and Translations section, which is intended for the casual reader who wants a
reliable translation but is not interested in the technical matters concerning the
original text itself. Here the sentence structure, which has many sub-clauses and the
like in the Pali, has been simplified to present a more natural flow in English.

Although the verses have been translated before,’ this is the first time that the
commentary has been brought over into English, and as far as I know the first time
any section of the Apadana commentary has been translated.’

1. Texts and Variations

The texts presented have been established through a comparison of the four standard
editions, for the verses from the Apadana:

BJT: Sri Lankan Edition, from Apadanapali, Buddha Jayanti Tripitika
Granthamala, volume XXXVI. 1961, reprinted Colombo, 2005 with corrections.

Thai: Thai edition, as found on Budsir for Windows CD-ROM (version 2.0,
Bangkok, 1996).

ChS: Burmese edition, as found on the Chattha Sangayana CD-ROM (version 3,
Igatpuri, no date, but = 1999).

PTS: European edition, from The Apadana, Part 1, edited by Mary E. Lilley, Pali
Text Society, Oxford, 2000.

" In Peter Masefield, The Udana Commentary (PTS, 1994-5), pp. 633-635. Masefield also gives
a summary of the commentarial stories in his notes, pp. 714-721.

? The material presented here has been discussed by Jonathon S. Walters, “The Buddha's Bad
Kamma: A Problem in the History of Theravada Buddhism’ Numen, 37/1 (1990); 70-95; Sally
Mellick Cutler: ‘Still Suffering after All These Aeons,” in Peter Connelly and Sue Hamilton
(eds), Indian Insights: Buddhism, Brahmanism and Bhakti (London 1997); and more recently
by Naomi Appleton, as part of her book Jataka Stories in Theravada Buddhism, pp. 27-28,
(Farnham, 2010).
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and for the commentary:

BJT: Sri Lankan Edition, from Visuddhajanavilasini, Part 1. Simon Hewavitarne
Bequest Series, volume XXIX. date unknown.

Thai: Thai edition, as found on Budsir for Windows CD-ROM (version 2.0,
Bangkok, 1996).

ChS: Burmese edition, as found on the Chattha Sangayana CD-ROM (version 3,
Igatpuri, no date, but = 1999).

PTS: European edition, from Visuddhajanavilasini nama Apadanatthakatha, edited
by C. E. Godakumbara, Pali Text Society, London, 1954.

As the notes to the edition clearly show there is a close relationship between ChS and
Thai on the one hand; and SHB and PTS on the other. Indeed in each case the latter
text appears to be taking the former as its model and only correcting it occasionally.

2. The Relationship between the Text and the Commentary

The Apadana is organised into four sections: Buddhapadana (81 3 verses);
Paccekabuddhapadana (58 verses); Therapadana (6311 verses, 559 Theras) and Theri-
Apadana (1336 verses, 40 Theris)."

The texts which are translated here describe the previous deeds of the Buddha which
led in his last life to various kinds of suffering: from spending a long time in the
wasteland of severe austerities; to receiving slander at various hands; to physical
ailments of various kinds: being attacked and cut by rocks and scalpels; and getting
headaches, backaches and dysentery.

We may have expected them to be presented therefore in the Traditions about the
Buddha (Buddhapadana), which begins the book. Instead we find them tucked away in
a very odd place: right in the middle of the verses which are otherwise concerned with
the Elders, as No. 390 of that collection.

Why they are there is hard to explain, and it almost looks like someone was trying to
hide them. There is a very short commentary on the opening verses at that place,5 but
the main commentary occurs at the end of the Traditions about the Buddha
(Buddhapadanasamvannana), which suggests that either the verses were once there, or
the commentator wanted to draw attention to them.

The commentary on these verses is curious as it is unlike other sections of the same
work which only provide a word commentary (vannana). Here though, we get the

3 . . o
Verse numbers are as in the Sri Lankan edition.

4 . .
Note that the last section has no commentary on it.

> Not translated here as it is basically a word-commentary (vannand), and is seperated from the
rest of the commentary.
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stories explaining the deeds the Buddha-to-be had performed in the past,6 which were
finding their fulfilment, even when he was Buddha.

Also it should be mentioned that the commentary doesn't take the verses in the order
they appear in the text, but has them in roughly chronological order. To give an
example, although the text treats the austerities that the Buddha-to-be underwent last,
in the commentary it is dealt with first.”

Another problem is that there is some confusion in the commentary to verse two, as
the story doesn't fit in with the verse it is supposed to explain.8 The story at the
beginning is about a scoundrel called Munali, who slandered the Independent Buddha
Surabhi. The verse, however, says that the Buddha-to-be had accused a disciple of the
Buddha Sabbabhibhu called Nanda, and it was for this reason that the maiden Cifica
slandered him. On the other hand the story of Munali is told again, but in different
words, to explain the next verse, where it does fit in with what he is trying to explain.

Another anomaly: the very next story tells of a time when the Bodhisatta was a teacher
of five hundred students who slandered a seer. His students, following him, did the
same. The verses, however, only mention that his disciples were slandered by Sundari,
and do not mention the Buddha's suffering.

Again, story no. 6 says that the Buddha's foot was cut as a result of throwing a splinter
at an Independent Buddha; the verses, however, tell about the time the Buddha was
attacked by bandits or archers sent by Devadatta, who were overcome by the Buddha's
loving-kindness, and failed though to cause him any harm. The time that his foot was
cut was when Devadatta threw a rock from on high, as reported in story no. 5.

It is worthy of notice that in the preface to his work, the unnamed commentator has
this to say about the text he was working with:

Pura Sihalabhasaya poranatthakathaya ca
Setting aside the ancient commentary in the Sinhala language

Thapitam tam na sadheti, sadhtinam icchiticchitam,
Which does not make things clear, longing for what is profitable,

Tasma tam-upanissaya poranatthakathanayam,
Having forsaken reliance on that ancient commentary, therefore,

® As in, for instance, the Jatakatthakatha.
" The commentary treats them in the order: 12,2, 1,3,4,5,6,7,8,9, 10, 11.

¥ Masefield noted this in his comments to the verses in the Udana Commentary.
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Vivajjetva viruddhattham, visesattham pakasayam,
Which hinders (the true) meaning, (and) explaining the true meaning,

Visesavannanam settham karissamatthavannanan-ti.
I will make a true and good explanation, which explains the meaning (well).

We know precious little about the commentator, not even his name, or who instigated
his work, which is normally mentioned, but a couple of things seem to indicate that he
was unfamiliar with northern India: he has the King of Magadha say that he would be
present at the double-miracle, but that event took place in another Kingdom, that of
Kosala, and there is no indication that foreign Kings were present at the time;” he also
says that Anuruddha and the other Sakyans were near to Rajagaha when they went
forth, but in fact they were at Anupiya in the Malla country when that happened about
10 days, or 250 km, walk away.

Given that he has declared his intention to put aside the Mahavihara commentary and
write his own, which almost certainly would not have been possible if he had been
resident there, this makes me believe that he was either from the Indian mainland,
somewhere remote from the Middle Lands, perhaps in somewhere like Andhra; or that
he was connected with another fraternity, perhaps the Abhayagiri; and there are other
considerations which might help substantiate this.

3. Relationship with Other Traditions

The compound used to describe the verses, kammapilotika (or in some editions
kammapiloti) doesn't occur anywhere else in the Pali texts exce]pt in connection with
these verses; however, it does occur in Buddhist Sanskrit works'® like Divyz‘wadz‘ma,11
AvadanasSataka and Lankavatarasiitra; and there are parallels to the text in the
Mailasarvastivada Anavataptagﬁthﬁ,12 and in Gandhari."”

What is more, one of the stories is told, in even more detail in the Mahavastu.'* In the
verses here it only says that through slandering a disciple of the Buddha Sabbabhibhu
called Nanda, the (unnamed) Buddha-to-be transmigrated through hell for a long time,
and in his last existence was slandered in turn by the maiden Cifica; and as noted above
the commentary doesn't provide an appropriate story here.

The Mahavastu, however, has a long story about a monk called Abhiya who, being of a
jealous nature, slandered the disciple called Nanda accusing him of sexual relations
with a wife of a rich merchant. The interesting conclusion has Abhiya realising his
fault, asking forgiveness from Nanda, and confessing his wrong-doing to the Buddha.

? See commentarial story no. 2 below; and for the next instance story no. 5.

' There the compounds are karmaplotika and karmaploti.

' cf. Divyavadana p. 150, where one of the 10 indispensable deeds (dasavasyakaraniyani) is
listed as: Anavatapte mahasarasi sravakaih sardham purvika karmaplotir vyakrta bhavati;
explaining the connection with former deeds with his disciples near the great lake Anavatapta
(Anotatta in Pali).

12 See Bechert, Die Anavataptagatha und die Sthaviragatha, Berlin 1961.

" See http://gandhari.org/a_manuscript.php?catid=CKMO0001.

' See Senart's edition: pg. 34-45. I hope to translate this text at some point.
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He then makes an offering to the Buddha and makes an aspiration to become a Buddha
himself, which is confirmed by Buddha Sarvabhibhi.

The idea of the connection of past deeds was also known to the Upayakausalya also,"”
where it is said the Buddha only told these stories as part of his skill-in-means, but not
because he actually ever did anything wrong, which the text categorically denies he
could have done, which represents another view on the subject altogether.

It is not within the scope of this introduction to examine all these continuities and
discontinuities, but one thing is clear: the idea that the Buddha-to-be had done
unwholesome deeds that came to fruition in the Buddha's lifetime was clearly known
to the early traditions, even when it was rejected.

4. The Bodhisatta's Bad Deeds

That the Buddha-to-be should have done bad deeds should not surprise us, as it is
recorded openly in the Jataka stories that the Buddha-to-be many times did bad,
unwholesome deeds. He is, of course, still pursuing the perfections, and has no claim to
having completed them as yet, and so is bound to make misjudgements like everybody
else.

For instance, in Ja 128 the Buddha-to-be is reborn as a rat and springs at a jackal's
throat and kills him; in Ja 318 he is born in a robber's family and practices his craft; in
Ja 431 he engages in sexual misconduct with a queen — interestingly in the same
Jataka, though, it denies that the Buddha-to-be can tell lies:

Bodhisattassa hi ekaccesu thanesu panatipato pi adinnadanam-pi
kamesumicchacaro pi suramerayamajjapanam-pi hoti yeva,
atthabhedakavisamvadanar'® purakkhatva, musavado nama na hoti;
the Buddha-to-be on certain occasions may kill, steal, engage in sexual
misconduct and drink intoxicants; but he cannot, preferring to hurt the
welfare (of others) by lying, speak falsely.

and the reason for this is clearly stated:
Ujjhitasacca hi Bodhimile nisiditva, Bodhim papunitum na sakkonti;
even if one who has forsaken the truth has sat at the root of the Bodhi tree

he is (still) unable to attain Awakening.

This statement is questionable, though, as it appears he was lying when he slandered
the Independent Buddha Surabhi, the disciple of the Buddha Sabbabhibhu named

15 But there the compound is karmasantati, and the list is not twelve items, but ten. Most of
them are the same as is recorded here, however, so that it is clear we are dealing with the
same tradition.

' This is translated by Francis and Neil (Ja trans. Vol IIL, pg. 296): he may not tell a lie,
attended by deception that violates the reality of things; although it has a wide range of
meanings I do not find anywhere where attha means the reality of things; its primary meaning
is (PED, s.v.): interest, advantage, gain; (moral) good, blessing, welfare; profit, prosperity,
well-being.
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Nanda and the seer (rsi) Bhima; and the repercussion was that in turn he was slandered
by Cifica and Sundari.

At another time he told the Buddha Phussa that he should eat barley, with the result
that in his final life he had to do the same for three months during one Rains Retreat;
he also questioned the possibility of the Buddha Kassapa being Awakened, and had to
undergo six years of austerities on the wrong path.

In previous lives as here recorded he also killed his half-brother, threw a stone at
an Independent Buddha, and struck another with an elephant; for which he had to
suffer his brother-in-law Devadatta throwing stones at him, hiring assassins and
driving the elephant Nalagiri at him.

Because he laughed at some fish being killed he later got a headache (and the people
who were doing the killing, being reborn in the Sakyan clan, were wiped out by King
Vidudabha); when he was a King he killed people with his sword, and because of
that not only did a shard of stone cut his foot, but also the surgeon had to lance an
abscess that developed on it; and when he was a wrestler he broke an opponents
back,'” and therefore had to suffer backache.

Each time he is said to have suffered greatly for a long time in various hells, and it is
really only the residue of the deeds that came to fruition causing these problems for
the Buddha in his last life.

Although the Buddha-to-be is said to have committed all these unwholesome acts, they
are, of course, presented as examples of what not to do, as the repercussions are so
dire, that even upon the attainment of Buddhahood they cannot be escaped, so that in
the end the moral is clear. Towards the end of the commentary it is indeed stated
emphatically:

Kammapilotikam nama Buddham-api na muiicati.'®
The Buddha was surely not free from the connection with that deed.

Kammapilotikam evariipam Lokattayasamim-pi na vijahati.
The Lord of the Three Worlds surely could not abandon the connection with that
deed.

And the moral is, of course, that neither can we, so we had better be careful about the
deeds we choose to perform.

Anandajoti Bhikkhu
January 2012

" Though according to the commentary he fixed it again soon after, see story no 11 below.
' Just before the verses in story No 11 below; the next quote appears before the verses in story
No 12.
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Anotattasarasanne,” ramaniye silatale,
While on the delightful rocky plateau near Lake Anotatta,”’

Nanaratanapajjote, nanagandhavanantare, [64]
Which shines with many jewels, and has many scents in the forest,

Mahata bhikkhusanghena, gareto Lokanayako,
The World-Leader, surrounded” by a great Community of Monks,

Asino byakarT tattha pubbakammani attano: [65]
While seated right there, explained his deeds which were done before (saying):

Sunatha bhikkhavo mayham yam kammam pakatam may:?l,23

Listen to me, O monks, (explain) the deed that was performed by me,

Pilotikassa kammassa Buddhatte pi Vipaccati.24 [66]
And how the connection” with that deed ripened even in Buddhahood.?

1 prefer this translation to other renderings such as legends (PED), stories (Rotman) or even
achievements (SED), as it seems to me what we are dealing with, both with the material about
the Worthy Disciples and the Buddha, are the traditions that were gradually being built up
around these figures in the early Buddhist communities.

% The text is reproduced word for word in the Udanatthakatha, being quoted from here.

2! One of the seven great lakes in the Himalaya, now identified with Lake Manasarovar, near
Mt. Kailash.

2 Comm: pareto parivuto.

* Thai adds the following verse: Ekam arafiiiikam bhikkhum disva dinnam pilotikam, patthitam
pathamam Buddham Buddhattaya maya tada; Having seen one forest monk, I gave a rag-robe,
the first wish for Buddhahood, was then (made) by me. Lines ¢ & d hardly make sense in the
Pali, and I have omitted Buddhamni in the translation and added a word for made, perhaps we
should read: patthitam pathamam katani; which would give a Anutthubha variation.

** Thai adds these two verses: Gopalako pure asim gavim pajeti gocaram, Pivantin udakam
avilam gavim disva nivarayim, tena kammavipakena idha pacchimake bhave pipasito
yathicchakam na hi patum labhamaham; before when I was a cow-herder I drove cows to their
pasture, having seen a cow drink from clear water I prevented him; through that deed and its
result here in my last existence (when) thirsty and desiring the same I did not get (anything) to
drink.

 Pilotika is given in PED as: a small piece of cloth, a rag, a bandage; SED: ploti, f. thread,
connection (in karma-p-) Divyav[adana, 150]; in BHSD, Edgerton says that in karmaploti: it
means action (binding-)cord, and also gives connecting link, bond as translations. Masefield,
however, translates as remnant, and has a note which says: The term seems to denote the
minuscule remnant of an old garment and might therefore be taken as “karmic fluff”
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[1]

Munali namaham dhutto pubbe aiifiasu jatisu,
In a previous life I was a scoundrel known as Munali,

Paccekabuddham Surabhim abbhacikkhim adusakam; [67]
I slandered the innocent Independent Buddha Surabhi;

Tena kammavipakena Niraye samsarim ciram,
Through that deed and through its result I long transmigrated through Hell,

Bahuvassasahassani, dukkham vedesi' vedanam. [68]
For many thousands of years I experienced unpleasant feeling.

Tena kammavasesena, idha pacchimake bhave,
Through the remainder of that deed, here in my last existence,

Abbhakkhanam maya laddham, Sundarikaya karana. [69]
I received (much) slander myself, at the hands of Sundarika.

[2]

Sabbabhibhussa Buddhassa Nando namasi savako,
There was a disciple of Buddha Sabbabhibhu named Nanda,

Tam abbhakkhaya Niraye ciram samsaritam maya, [70]
Through slandering him I transmigrated through Hell for a long time,

Dasavassasahassani Niraye samsarim ciram,
For ten thousand long years I transmigrated through Niraya hell,

Manussabhavam laddhaham, abbhakkhanam bahum labhim, [71]
When I received an existence as man, I received much slander,

Tena kammavasesena Cificamanavika mamam
Through the remainder of that deed the brahmin maiden named Cifca

Abbhacikkhi abhiitena janakayassa aggato. [72]
Slandered me with lies at the head of an assembly of people.

stemming from a deed whose major results have already been experienced. It seems to me in
the contexts I have been able to find in Pali and Sanskritised Prakrt either translation would
fit, but I have preferred the former.

®I present the verses first, without annotation or commentary as a translation of the latter
follows.

2
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[3]

Brahmano Sutava asim aham sakkatapujito,
As the brahmin Sutava I was (greatly) honoured and worshipped,

Mahavane paficasate mante vacesi’’ manave. [73]
I taught the mantras to my five hundred students in the Great Wood.

Tatthagato is1 Bhimo, paficabhififio mahiddhiko,
The seer Bhima who had five knowledges and great power came there,

Tam caham agatam disva, abbhacikkhim aduasakam, [74]
And having seen him coming I slandered that innocent (seer),

Tatoham avacam sisse: ‘Kamabhogi ayam isi’.
Thereupon I said to my pupils: “This seer is a sensualist’.

Mayham-pi bhasamanassa anumodimsu manava. [75]
And (all) of the students rejoiced in that (unwholesome) speech of mine.

Tato manavaka sabbe bhikkhamanam kulakule,
Thence all the students as they begged for alms from family to family,

Mahajanassa ahamsu: ‘Kamabhogi ayam isi’; [76]
Said to the great (body) of people: “This seer is a sensualist’;

Tena kammavipakena paincabhikkhusata ime
Through that deed and through its result these monks (numbering) five hundred

Abbhakkhanam labhum sabbe Sundarikaya karana. [77]
All received (abundant) slander at the hands of Sundarika.

27 All texts are against this reading, but comm. is for it, and it fits better to have an aorist here,
rather than a present tense.
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[4]

Vematubhataram® pubbe dhanahetu hanim aham,
In the (distant) past I killed my half-brother for the sake of wealth,

Pakkhipim giriduggasmim, silaya ca apimsayim, [78]
I threw him in an inaccessible mountain, and crushed him with a rock;

Tena kammavipakena Devadatto silam khipi,
Through that deed and its result Devadatta threw a rock (at me),

Anguttham pimsayi pade mama pasanasakkhara. [79]
Which crushed the big toe on my foot with a shard which was made of stone.

[5]

Pureham darako hutva, kilamano mahapathe,
In the past, having become a boy, while playing on the highway,

Paccekabuddham disvana magge sakalikam khipim; [80]
Seeing an Independent Buddha on the road, I threw a stone;

Tena kammavipakena idha pacchimake bhave
Through that deed and through its result here in (this) my last existence

Vadhattham mam Devadatto abhimare payojayi. [81]
Devadatta tried to kill me by employing evil bandits.

[6]

Hattharoho pure asim. Paccekamunim-uttamam
Before I was a mahout. While a supreme Independent Sage

Pindaya vicarantam tam, asadesim gajenaham; [82]
Was wandering for his almsfood, I struck him with my elephant;

Tena kammavipakena bhanto Nalagiri gajo
Through that deed and its result, elephant Nalagiri, swaying

Giribbaje puravare daruno mam upagami. [83]
Violently rushed at me in the city of Giribbaja.

* PTS: Dvemata-bhataro; brothers of two mothers (and same father).
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[7]

Rajaham pattiko asim sattiya purise hanim;
(When) I was a King (going round) on foot I killed men with my sword;

Tena kammavipakena Niraye paccisim bhusam, [84]
Through that deed and its result I suffered much in Niraya hell,

Kammuno tassa sesena, idani sakalam mama
Through the remainder of that deed, at this time all the (unbroken)

Pade chavim pakappesi29 —na hi kammam vinassati. [85]
Skin on my foot was cut — deeds are never destroyed (without result).

[8]

Aham kevattagamasmim ahum kevattadarako
(Before) I was a fisherman's son in a fisherman's village

Macchake ghatite disva janayim somanassakam; [86]
Having seen fish being killed it produced a little happiness;

Tena kammavipakena sisadukkham ahii mama,
Through that deed and through its result I had a (great) pain in my head,

Sabbe Sakka ca hafifiirasu yada hani Vidiidabho.™ [87]
And all the Sakyans were killed when they were slain by Vidiidabha.

[91

Phussassaham pavacane savake paribhasayim:
I blamed the teachings and disciples of (Buddha) Phussa (saying):

“Yavam khadatha bhuiijjatha, ma ca bhuiijatha salayo”; [88]
“You should eat and enjoy barley, you should not enjoy this fine rice;”

Tena kammavipakena temasam khaditam yavam
Through that deed and its result for three months I ate (only) barley

Nimantito brahmanena Veraiijjayam vasim tada. [89]
When invited by the brahmin to dwell (three months) in Veraija.

¥ PTS: c'adinnam sakalam mama pade chavim pakopesi; he angrily cut the skin on my entire
foot; BJT also reads: pakopesi, but then omits a word for cutting, which would seem to be
required.

PTS: Vidudabho; ChS: Vitatibho; Thai: Vitatubho; and similarly throughout. The correct
form of the name, which is said to have formed through a confusion anyways, is lost now.
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[10]

Nibbuddhe vattamanamhi mallaputtam nihethayim;
Once while I was wrestling I badly injured another wrestler;

Tena kammavipakena pitthidukkham ahii mama. [90]
Through that deed and through its result I suffered a pain in my back.

[11]

Tikicchako aham asim setthiputtam virecayim;
At the time I was a physician I made a merchant's son purge;

Tena kammavipakena hoti pakkhandikam mama. [91]
Through that deed and through its result I had amoebic dysentery.

[12]

Avacaham Jotipalo Sugatam Kassapam tada:
As Jotipala I spoke to the Buddha Kassapa, (saying):

“Kuto nu Bodhi mundassa? Bodhi paramadullabha!” [92]
“Where is this shavelings' Awakening? Awakening is supremely rare!”

Tena kammavipakena acarim dukkaram bahum
Through that deed and its result I practiced many austerities

Chabbassan-Uruvelayam tato Bodhim-apapunim. [93]
For six years at Uruvela, and then attained to Awakening.

Naham etena maggena papunim Bodhim-uttamam,
I did not attain the supreme Awakening through this path (of pain),

Kummaggena gavesissam pubbakammena varito. [94]
I sought along the wrong path being obstructed by a past deed.

Puiifiapapaparikkhino, sabbasantapavajjito,
With merit and demerit destroyed, abstaining from all torment,
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Asoko anupayaso, nibbayissam-anasavo. [95]
Griefless, without despair, I will be released, without pollutants.

Evam Jino viyakasi bhikkhusanghassa aggato,

So the Victor explained at the head of the Community of monks,
Sabbabhiniiabalappatto, Anotatte mahasare.” ti [96]

The one with all knowledge and strength, at the great Lake Anotatta.”

Ittham sudam Bhagava attano pubbacaritam pubbakammapilotikam
In this way, truly, the Gracious One spoke about the former connection with his
previous lives

nama Buddhapadanam Dhammapariyayam abhasittha.
in what is known as the Dhamma Instruction in the Traditions about the Buddha.

Pubbakammapilotikari nama Buddhapadanari Samattarit
The Traditions about the Buddha
known as
The Connection with Previous Deeds is Complete
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Buddha-Apadanavannanato
Jrom The Explanation of the Traditions about the Buddha

... Buddhapadanam kusalapadanavasena nitthapetva,
... having finished the account of the wholesome traditions in the Traditions about the
Buddha

tad-eva akusalapadanavasena vittharetum idam paithakammam.
now (we need) to lay out the account of the unwholesome actions with an enquiry into
his deeds.

Dukkaraii-ca abbhakkhanam, abbhakkhanam punaparam,
... 31 .
Austerities™ and slander, and once again (more) slander,

Abbhakkhanam, silavedho, sakalikapi ca vedana.
Slander, pierced by a rock, and the suffering through a splinter.

Nalagiri, sattacchedo, sisadukkham, yavakhadanam,
Nalagiri, cut with a sword, headache, eating barley,

Pitthidukkham-atisaro — ime akusalakarana. ti
Backache, dysentery — these (occurred) through unwholesome (deeds in the past).

[Dukkarakarika]
[1. The Austerities]

Tattha, pathamapaiihe dukkaran-ti, chabbassani dukkarakarika.
Herein, in the first enquiry, (called) austerities, (we hear about) the reason for six
years of austerities.

Atite Kassapasammasambuddhakale,
In the past, at the time of the Perfect Buddha Kassapa,

Bodhisatto Jotipalo nama brahmanamanavo hutva,
the Buddha-to-be had become a brahmin student named Jotipala,

nibbatto brahmanajativasena
and because of being born as a brahmin

Sasane appasanno tassa Bhagavato,
he was not satisfied with the Dispensation of that Gracious One,

I These verses enumerate twelve ways in which the Buddha suffered, as a kind of tabulation of
the stories to come.
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pilotikakammanissandena: “Kassapo Bhagava” ti sutva,
with this outcome through the connection of deeds: having heard it said “The Gracious
Kassapa”,

“Kuto mundakassa samanassa Bodhi? Bodhi paramadullabha” ti aha.
he said: “Where is this shaveling ascetic's Awakening? Awakening is supremely rare!”

So tena kammanissandena anekajatisatesu
The outcome of that deed was that for countless hundreds of lives

Narakadisu dukkham-anubhavitva,
he underwent suffering in Naraka hell and so on,

tasseva Bhagavato anantaram teneva laddhabyﬁkarauena,32

then after that, through having received the prediction from that Gracious One,”
kammena jatisamsaram khepetva,

after wasting away in the transmigration of births through that deed,

pariyosane Vessantarattabhavam patva,

at the end, having attained his existence as Vessantara,”’
tato cuto Tusitabhavane nibbatto.

and falling away from that he re-arose in the Tusita realm.

Devatayacanena tato cavitva, Sakyakule nibbatto,
With the asking of the gods, after falling away from there, he arose in the Sakya
family,

fianassa paripakatta, sakala-Jambudiparajjam pahaya,
and after coming to full maturity of knowledge, giving up the sovereignty over the
whole of the Rose-Apple Island,

Anomanaditire sunisitenasina samakiuitakesakalapam chinditva,
cutting his top-knot evenly with a well-sharpened sword on the bank of the river
Anoma,

Brahmuna anite iddhimaye kappassa santhanakale,
which was taken by a Brahma (god) using his psychic power until the end of the aeon,

padumagabbhe nibbatte atthaparikkhare patiggahetva pabbajitva,
having taken the requisites (placed) in the lotus calyx and gone forth,

2 SHB has a different construct: Bhagavata laddhavyakarano anantaram teneva; which gives
the same meaning.

** The Buddha-to-be as Jotipala had later ordained under the Buddha Kassapa, who then
confirmed that he would become a Buddha himself at a later date.

* His last earthly existence before the birth as Siddhattha, for which see the final Jataka (Ja.
547).
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Bodhifianadassanassa tava aparipakkatta,
being unripe as yet for insight and knowledge and wisdom,

Buddhabhavaya maggamaggam ajanitva,
through not knowing what is path and not path to Buddhahood,

chabbassani Uruvelajanapade
for six years in the Uruvela country

ekéhﬁra-ekﬁlopa-ekapuggala-ekamagga-35ekﬁsanabhojanavasena
because of eating only one (type of) food, one lumg (of food), (from) one person
(only), (on) one path (only), (at) one sitting (only), 6

atthicammanaharusesam nimmamsarudhirapetariipasadisasariro,
his body, with its bones, skin, sinews and the rest, being without flesh and blood,
(became) like a dead person,

Mahz?lpadh:?masutteg'7 vuttanayeneva padhanam,
and his striving (should be understood) as it is recorded in the Discourse on the Great
Traditions,

mahaviriyam dukkarakarikam akasi.
(and so) with great energy he performed his austerities.

So imam dukkarakarikam Sambodhiya maggam na hoti ti cintetva,
After realising that austerity is not the Path to Complete Awakening,

gamanigamarajadhanisu panitaharam paribhuiijitva,
and partaking of fine food in the villages, towns and capital cities,”®

pinitindriyo paripunnadvattimsa-Mahapurisalakkhano,
having satisfied faculties the thirty-two signs of the Great Man (appeared),

kamena Bodhimandam-upagantva
and after gradually approaching the grounds of the Bodhi (Tree),

* PTS adds -ekatandula-; one rice-grain; SHB omits ekamagga.

% These are all different types of austerities: taking only one type of food, like beans; or only
one lump or food, like one bean; or from only one person, no matter how little they give; or
from only one path, instead of going along as many as needed; or eating only at one sitting,
not taking anymore for the day after rising from the seat, etc.

‘DN 14, which hardly touches on the subject of the striving, but with the process of
Awakening; ChS, Thai: Padhanasutte, and identifies it with Suttanipata, 3.2, but that also
deals not so much with the striving as with the fight with Mara. Perhaps a better reference
would have been to MN 26, Ariyapariyesanasuttam, which does deal in detail with the
striving.

38 However, in the tradition it is only said that he partook of the food provided by Sujata, and
there is no mention of his traveling around the country, as this implies, partaking of fine
food.
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pafica Mare jinitva Buddho jato. ti
and defeating the five Maras,” he became the Buddha.

Avacaham Jotipalo Sugatam Kassapam tada:
As Jotipala I spoke to the Buddha Kassapa, (saying):

“Kuto nu Bodhi mundassa? Bodhi paramadullabha!” [92]
“Where is this shavelings' Awakening? Awakening is supremely rare!”

Tena kammavipakena acarim dukkaram bahum
Through that deed and its result I practiced many austerities

Chabbassan-Uruvelayam tato Bodhim-apapunim. [93]
For six years at Uruvela, and then attained to Awakening.

Naham etena maggena papunim Bodhim-uttamam,
I did not attain the supreme Awakening through this path (of pain),

Kummaggena gavesissamn pubbakammena varito. [94]
I sought along the wrong path being obstructed by a past deed.

Puiniiapapaparikkhino, sabbasantapavajjito,
With merit and demerit destroyed, abstaining from all torment,

Asoko anupayaso, nibbayissam-anasavo. ti [95]
Griefless, without despair, I will be released, without pollutants.

% Mara as a god (devaputtamara); Mara as defilements (kilesammara); Mara as the constituent
parts (khandhamara); Mara as (wholesome and unwholesome) deeds (kammamara); and Mara
as death (maccumara).
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[Abbhakkhanam]
[2. Slander]

Dutiyapaiihe, abbhakkhanan-ti abhi akkhanam paribhasanam.
In the second enquiry, (called) slander, (we hear about) great lies and censure.

Atite kira Bodhisatto suddakule jato
In the past, it seems, the Buddha-to-be was born into a low-caste™ family

apakato appasiddho Munali nama dhutto hutva pativasati.
and dwelt as an unknown and failed scoundrel called Munﬁli.“1

Tada mahiddhiko mahanubhavo Surabhi nama Paccekabuddho,
Then a powerful and majestic Independent Buddha called Surabhi,

kenaci karaniyena tassa samipatthanam papuni.
arrived near to his place on some business or other.

So tam disva va: “Dussilo papadhammo ayam samano!” ti-adina abbhacikkhi.
After seeing him, he slandered him, saying: “This ascetic is unvirtuous and wicked!”

So tena akusalanissandena
Through that unwholesome (deed) the outcome was

Narakadisu anekavassasahassani dukkham-anubhavitva,
that after undergoing suffering in the Naraka hell and so on for countless thousands of
years,

imasmim pacchimattabhave,
in this his last state of existence,

yada titthiya pathamataram -
when the sectarians at the very beginning —

Bhagavato Tusitabhavane vasanasamaye va —
during the time of the Gracious One's residence in the Tusita* realm —

0 Sudda signifies the fourth and lowest class in the Brahminical system, with Vassa, Brahmin
and Khattiya above them. However, they are within the class system, not outside it, like the
outcastes.

*! There is some confusion in the commentary here, as this story doesn't fit in with the verse it
purportedly explains. The verse says that the Buddha-to-be had accused a disciple of the
Buddha Sabbabhibhu called Nanda. On the other hand this story of Munali is told again later
in different words to explain the next verse.

** The word means: Satisfied.



The Connection with Previous Deeds - 21

pakata hutva, sakalajanam vaficetva dvasatthiditthiyo dipetva vicarimsu.
had become famous, they went round and having deceived the whole people they
explained the sixty-two views.

Tada Tusitapura cavitva, Sakyarajakule nibbattitva kamena Buddho jato.
Then, after descending from the Tusita city and being reborn in the Royal Sakyan
family, he by and by became the Buddha.

Titthiya suriyuggamane khajjopanaka viya vihatalabhasakkara
The sectarians, like glow-worms when the sun arises, lost their gains and respect

Bhagavati aghatam bandhitva vicaranti.
and they went round bound by hatred towards the Gracious One.

Tasmim samaye Rajagahasetthi Gangaya, jalam bandhitva,
At that time a merchant of Ra‘1jagaha,43 after binding a net across the Ganges,

kilanto rattacandanaghatikam disva
while sporting, having seen a stick of red sandalwood

“Amhakam gehe candanani bahuini,”
thought: “In our house there is plenty of sandalwood,”

imam bhamam aropetva, tena bhamakarehi pattam likhapetva,
and after preparing a lathe, and then having a bowl prepared by the wood-turners,

veluparamparaya laggetva,
and hanging it from a series of bamboo,

“Ye imam pattam iddhiya agantva ganhanti
had the drum beaten and said: “To those who come and take this bowl with their
pyschic power

tesam bhattiko bhavissam1” ti bherim carapesi.
I will provide a constant supply of food.”

Tada titthiya: “Natthamha dani, natthamha dani!” ti mantesum,
Then the sectarians, thought: “We are lost now, we are lost now!”,

nigantho Nataputto sakaparisam evam-aha:
(but) the Nigantha N;?ltaputta44 spoke like this to his assembly,

* The Canonical story is told in Vinaya Cullavagga 5.
* The founder of the Jainas.
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“Aham velusamipam gantva,
saying: “After approaching the bamboo,

akase ullanganakaram karomi,
I will make as though I will jump into the sky,

tumhe: ‘Chavadarumayam pattam paticca ma iddhim karotha,’ ti
and you must say: ‘Do not (show your) psychic power for the sake of this miserable
bowl,’

marn khandhe gahetva varetha” ti,
and after grabbing my body, you must prevent me (from jumping)”,

te tattha gantva tatha akamsu.
after they approached that place they did like that.*®

Tada Pindolabharadvajo ca Moggallano ca,
Then Pindolabharadvaja and Moggallana,

tigavute selapabbatamatthake thatva,
having ascended to the top of a mountain three leagues in extent,

pindapataganhanatthaya civaram parupanta, tam kolahalam supimsu.
while wrapping their robes around to go on alms round, heard that uproar.

Tesu Moggallano Pindolabharadvajam:
At that Moggallana said this to Pindolabharadvaja:

“Tvam akasena gantva, tam pattam ganhah1” ti aha.
“After going through the sky, take the bowl.”

So: “Bhante, tumhe yeva Bhagavata iddhimantanam aggatthane thapita,
(But) he said: “Venerable Sir, you were placed in first position for one endowed with
psychic power by the Gracious One,

tumheva ganhatha” ti aha.
surely you should take it.”

Tatha pi: “Maya anatto tvam-eva ganhah1” ti anatto,
But, he gave the order: “My order is you must take it,”

attana thitam, tigavatam selapabbatam padatale laggetva,
and standing there by himself, after lifting that three-league stone mountain on his
foot,

*> But the merchant was not convinced and didn't give him the bowl.
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ukkhaliya pidhanam viya sakala-Rajagahanagaram chadesi,
(Pindolabharadvaja) covered the whole of the Rajagaha town like a bowl with its lid,

tada nagaravasino phalikapabbate avutam
then the town-dwellers having seen the Elder wielding

rattasuttam-iva tam Theram passitva,
that crystal mountain like a red thread,

“Bhante Bharadvaja, amhe rakkhatha!” ti ugghosayimsu,
shouted out: “Venerable Bharadvaja, you must save us,”

bhita suppadini sise akamsu.
and became fearful from head to foot.

Tada Thero, tam pabbatam thitatthane vissajjetva,
Then the Elder, having put that mountain down from the place he was standing,

iddhiya gantva, tam pattam aggahesi,
after going (through the air) with his psychic power, grabbed the bowl,

tada nagaravasino mahakolahalam-akamsu.
and then the town-dwellers made a great uproar.

Bhagava Veluvanarame nisinno, tamn saddam sutva,
The Gracious One, sitting in the Bamboo Monastery, having heard that sound,

“Kim eso saddo?” ti Anandam pucchi.
asked Ananda: “What sound is this?”

“Bharadvajena, Bhante, pattassa gahitatta
He answered: “Venerable Sir, Bharadvaja has grabbed the bowl

santuttha nagaravasino ukkutthisaddam-akamsa” ti aha.
and the satisfied town-dwellers have made a sound of acclamation.”

Tada Bhagava, ayatim parapavadamocanattham,
Then the Gracious One, who was free of the censure of others,

tam pattam aharapetva bhedapetva afijanupapisanam katva,
after having that bowl brought, broken and powdered,

bhikkhiinam dapesi, dapetva ca pana
had it given to the monks, and after it was given

“Na, bhikkhave, iddhivikubbana katabba,
he laid down a training rule, saying: “Monks, one should not perform miracles by
psychic power,
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yo kareyya, apatti dukkatassa” ti sikkhapadam pafifiapesi.

(for) he who does (perform one), there is an offence of wrong—doing.”46
Tato titthiya: ‘“Samanena kira Gotamena,

Because of that the sectarians said: “It seems that a training rule

savakanam sikkhapadam paiifiattam,
has been laid down for his disciples by the ascetic Gotama,

te jivitahetu pi tam natikkamanti,
and that they will not trangress even for the sake of life,

mayam iddhipatihariyam karissama,” ti
(but) we will perform a miracle of psychic power,”

tattha tattha rasibhuta kolahalam-akamsu.
and there and then they came together and made a great uproar.

Atha Raja Bimbisaro tam sutva,
Then King Bimbisara, after hearing that,

Bhagavato santikam gantva vanditva
approaching and worshipping the Gracious One,

ekam-antam nisinno Bhagavantam-evam-aha:
and sitting on one side, said this to the Gracious One:

“Titthiya, Bhante, ‘Iddhipatihariyam karissama’ ti ugghosenti.” ti
“The sectarians, Venerable Sir, proclaim: ‘We will perform a miracle of psychic

59

power.

‘““Aham-pi, Maharaja, karissami.” ti
“I also, Great King, will perform (one).”

“Nanu, Bhante, Bhagavata savakanam sikkhapadam pafifiattan?”-ti
“But, Venerable Sir, was not a training rule laid down for his disciples by the Gracious
One?”

“Tvam-eva, Maharaja, pucchissami:
“Great King, I will question you:

tavuyyane ambaphaladini khadantanam
for those eating mango fruits and so on in your garden

“* The rule actually reads: Na, bhikkhave, gihinam uttarimanussadhammam iddhipatihariyam
dassetabbam, yo dasseyya, apatti dukkatassa; one should not show a miracle of psychic power
of a state beyond (ordinary) human beings, monks, to householders, (for) he who does show
(one), there is an offence of wrong-doing.
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‘Ettako dando’ ti dandam thapento
you apply a rule, saying ‘“There is so much punishment,’

tavapi ekato katva thapesi?” ti
(but) is that applied (if) you have collected (them)?”

“Na mayham, Bhante, dando.” ti
“There is no punishment for me, Venerable Sir.”

“Evam, Maharaja, na mayham sikkhapadam paififiattam atthi.” ti
“Even so, Great King, the training rule that was laid down is not for me.’

B

“Kattha, Bhante, patihariyam bhavissati?” ti
“Where, Venerable Sir, will the miracle be?”

“Savatthiya samipe Gandambarukkhamiile, Maharaja.” ti*’
“Near to Savatthi, Great King, at the root of Ganda's mango tree.”

“Sadhu, Bhante, tam passissama.” ti

“Very good, Venerable Sir, we will see T

Tato titthiya: “Gandambarukkhamiile kira patihariyam bhavissat?’ ti sutva,
Because of that the sectarians, having heard: “The miracle, it seems, will be at the root
of Ganda's mango tree,”

nagarassa samanta ambarukkhe chedapesum.
had the mango trees in every part of the town cut down.

Nagara maha-anganatthane maficatimaficam attadayo bandhimsu,
The citizens set up terraced stands,49 scaffolding and so on along the great courtyards,

sakala-Jambudipavasino rasibhata
and all of those who dwell in the Rose-Apple Island came together

puratthimadisayam-eva dvadasayojanani pharitva atthamsu,
and they stood spread out for twelve leagues in the easterly direction,

sesadisasu pi tad-anurapenakarena sannipatimsu.

*"PTS adds here: Evam vatva kamena Savatthim patva raiiiio Kosalassa tam pavattim arocesi.
Raja; having said that and gradually reached Savatthi he informed the King of Kosala. The
King said... this effectively changes the scene from Rajagaha to Savatthi, which is perhaps
inserted to avoid the fact that the King of Magadha doesn't appear later in Kosala.

48 However, there is no sign later of King Bimbisara of Magadha being in Savatthi, the capital
of the Kingdom of Kosala, at the time of the miracle, and this is probably another sign of the
commentator's ignorance of the ancient Indian kingdoms.

¥ PED, maiicatimaiicam (s.v. mafica) says: bed upon bed, i. e. beds placed on top of each other
serving as grand stands at a fair or festival.
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and assembled as suitable in the other directions.
Bhagava pi kale sampatte Asalhipunnamasiyam,
When the Asalha Full Moon day arrived, the Gracious One,

pato va kattabbakiccam nitthapetva,
after completing his duties in the morning,

tam thanam gantva nisidi.
and approaching that place, sat down.

Tasmim khane Gando nama uyyanapalo,
At that time the gardener, Ganda by name,

Kipillikaputesu pakkam ambaphalam disva,
after seeing a fully ripe mango fruit in a red ants' nest,

“Sacaham imam Raiifio dadeyyam
thinking: “If I give this to the King

kahapanadisaram labheyyam,
I will receive the value in money and so on,

Bhagavato upanamite pana
but if I offer it to the Gracious One

idhalokaparalokesu sampatti bhavissati!” ti Bhagavato upanamesi.
I will be successful in this world and the next!” and he offered it to the Gracious One.

Bhagava tam patiggahetva Anandattheram anapesi:_
After accepting it the Gracious One ordered the Elder Ananda:

“Imam phalam maddetva, panam deh1.” ti
“Having had this fruit crushed, please give me a drink.”

Thero tatha akasi.
And so the Elder did.

Bhagava ambarasam pivitva
After drinking the mango juice

ambatthim uyyanapalassa datva: “Imam ropeht” ti aha.
and giving the mango seed to the gardener, he said: “Plant this.”

So valukam viyuhitva tam ropesi,
After removing the sand he planted it,
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Anandatthero_kul_ldikﬁya udakam asifici.
and the Elder Ananda sprinkled it with his water-jug.

Tasmim khane ambankuro utthahitva

At that time a mango sprout arose

mahajanassa passantasseva sslehsTlvitapapupphaphalapallavabharito50 paiinayittha.
and as the multitude was watching it was seen to be heavy with branches, aerial-roots,
flowers, fruits and fresh leaves.

Patitam ambaphalam khadanta
They ate the mango fruits which had fallen

sakala-Jambudipavasino khayam papetum nasakkhimsu.
(but even) all those who dwelt in the Rose-Apple Island were unable to reach the end
(of them).

Atha Bhagava puratthimacakkavalato yava pacchimacakkavalam tava
Then the Gracious One made a Jewelled Walk from the easterly universe

imasmim cakkavale Mahamerumuddhani ratanacankamam mapetva
to the westerly universe, and on the top of Mount Meru in this universe

anekaparisahi Sthanadam nadapento,
countless assemblies cried out their Lion's Roar,

Dhammapadatthakathayam vuttanayena.

(and all is) as it is recorded in the Commentary on the Dhammapada.ﬂ
Maha-iddhipatihariyam katva, titthiye madditva,

After performing a great miracle of psychic power,52 crushing the sectarians,

te vippakaram papetva,
bringing about a conversion in them,

patihiravasane purima-Buddhacinnavasena,
at the end of the miracle, because it was the practice of Buddhas in former times,

%' SHB: sakhavitapasampanno pupphaphalabharito;, it was seen to be endowed with branches
and aerial-roots; and (become) heavy with flowers and fruits. PTS: sakhavitapasampanno
puppha-; it was seen to be endowed with branches and aerial-roots; and (become) heavy with
flowers, fruits and fresh leaves.

> The reference is to the commentary on verse 176, which tells this story and the story of Cifica
which follows.

32 This was the so-called Double-Miracle (Yamakapatihara), in which he produced water and
fire from his body for a period of sixteen days, meanwhile also preaching the Dhamma.
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Tavatimsabhavanam gantva, tattha Vassamvuttho,
after going to the realm of the Thirty-Three, undertaking the Rains Retreat there,

nirantaram temasam Abhidhammam desetva,
and teaching the Abstract Teaching continually for three months,

Matuppamukhanam anekadevatanam
and helping countless gods with his (former) Mother at their head

Sotapattimaggadhigamanam katva,
attain the Path of Stream-Entry (and so on),

Vutthavasso devorohanam katva,
and on completion of the Rains Retreat descending from the gods,

anekadevabrahmaganaparivuto
while surrounded by crowds of gods and deities

Sankassapuradvaram oruyha lokanuggaham akasi.
after descending to the gate of the city of Sankassa, sought the welfare of the world.

Tada Bhagavato labhasakkaro Jambudipam-ajjhottharamano,

Then the Gracious One's gains and respect flowed in from all over the Rose-Apple
Island,

paficamahaganga viya ahosi.
like the five great rivers.

Atha titthiya, parihinalabhasakkara, dukkhi dummana,
Then the sectarians, having lost their gains and respect, pained and depressed,

pattakkhandha adhomukha nisidimsu.
sat down with hunched shoulders and fallen faces.

Tada tesam upasika, Cincamanavika nama,
Then the female lay follower, the maiden known as Ciica,

ativiya rupaggappatta te tatha nisinne disva,
after seeing them sitting there like that,

“Kim, Bhante, evam dukkhi dummana nisinna?” ti pucchi.
asked: “Venerable Sirs, why are you sitting there pained and depressed?”

> The Ganga, the Yamuna, the Aciravati, the Sarabhii, and the Mahi (see http://g00.gl/040B0
for a map).
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“Kim pana tvam, Bhagini, appossukkasi” ti?
“But, Sister, are you not bothered?”

“Kim, Bhante?” ti
“Why, venerable Sirs?”

“Bhagini, samanassa Gotamassa uppadakalato patthaya
“Sister, from the time the ascetic Gotama arose

mayam hatalabhasakkara, nagaravasino amhe na Kkifici maffianti.”” ti
our gains and respect have been destroyed, and the town-dwellers have no more regard
for us.”

“Maya ettha kim katabban?”-ti
“What can I do about this?”

“Taya samanassa Gotamassa avannam uppadetum vattati.” ti
“It behoves you to bring the ascetic Gotama into disrepute.”

Sa: “Mayhalil54 bharo” ti vatva, tattha ussaham karonti,
After saying: “That is my duty,” she endeavoured therein,

vikale Jetavanaviharam gantva,

and after going to the Jeta's Wood monastery at the wrong time,”

titthiyanam upassaye vasitva,
. S 56
and staying at the sectarians' nunnery,

pato nagaravasinam gandhadini gahetva,
in the morning when the town-dwellers had taken incense and so on,

Bhagavantam vandanatthaya gamanasamaye
as they were going along for the purpose of worshipping the Gracious One

Jetavana viya nikkhanta.
(made) like she was departing from Jeta's Wood.

“Kattha sayita?” ti puttha
Being asked: “Where did you sleep?”57

“Kim tumhakam mama sayitatthanena?” ti vatva pakkami.
after saying to them: “What is my sleeping place to you?” she departed.

>* Thai and ChS inexplicably have na mayham bharo, that is not my duty!

% Technically it means after noon and before dawn, but in this context probably means in the
evening.

* Which was near, but not in, Jeta's Wood.

T Lit: where did you lie?
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Sa kamena gacchante kale pucchita
By and by when asked while leaving

“Samanenaham Gotamena ekagandhakutiyam sayitva nikkhanta” ti aha.
she said: “Having slept alone with the ascetic Gotama in the Fragrant Cottage, [ am
departing.”

Tam balaputhujjana saddahimsu,
The foolish worldy folk believed it,

pandita Sotapannadayo na saddahimsu.
but the wise — Stream-Enterers and so forth — did not believe it.

Ekadivasam sa darumandalam udare bandhitva,
One day, after binding a circle of wood to her stomach,

upari rattapatam paridahitva,
putting on a scarlet cloth,

gantva Sarajikaya parisaya Dhammadesanatthaya,
and going with the assembly together with the King for the purpose of (listening to)
the Teaching of the Doctrine,

nisinnam Bhagavantam evam-aha:
while sitting (there) said this to the Gracious One:

“Bho samana, tvam Dhammain desesi,
“Dear ascetic, you teach the Doctrine,

tuyham paticca uppannadarakagabbhiniya
(why) do you not seek garlic, chilli and so on for me

mayham lasunamaricadini na vicaresi?” ti
on account of your son (who) is in my womb?”

“Tathabhavam, Bhagini, tvaii-ceva pajanasi, ahafi-ca.” ti
“(Whether that is) real or false, Sister, you surely know, and so do 1.”

Sa: “Evam-eva methunasamsaggasamayam
She said: “The two of us know (the truth) about our

dve yeva jananti, na aifine” ti aha.
sexual association, no one else.”
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Tasmim khane Sakkassa pandukambalasilasanam unhakaram dassesi.
At that moment Sakka's stone throne was seen to radiate heat.

Sakko avajjento tam karanam fiatva
Sakka considered and after understanding the reason

dve devaputte anapesi:
gave an order to two descendents of the gods:

“Tumhesu eko miisikavannam mapetva
“Having made for one of yourselves the form of a mouse

tassa darumandalassa bandhanam chindatu,
cut through the bonds holding her circle of wood,

eko vatamandalam samutthapetva parutapatam uddham khipata.” ti
the other having producing a whirlwind lift up her dress.”

Te gantva tatha akamsu.
After going they did just that.

Darumandalam patamanam tassa padapitthim bhindi.
The circle of wood while falling cut off her toes.

Dhammasabhayam sannipatita puthujjana sabbe
All the worldlings in the Doctrinal Hall, having gathered round,

“Are, dutthacori, tvam evariipassa Lokattayasamino
said: “Hey, you wicked villain, to such a one as the Lord of the Three Worlds

evaripam abbhakkhanam akasi!” ti
you have made such a slanderous remark!”

utthahitva ekekamutthippaharam datva,
and after rising up and each of them giving her a blow with their fists,

sabhaya niharimsu, dassanatikkantaya pathavi vivaram-adasi.
they drove her from the hall, and as she passed out of sight the earth opened up.58

Tasmim khane Avicito jala utthahitva
At that moment the flames of Avici hell rose up

kuladattikena rattakambaleneva tam acchadetva Avicimhi pakkhipi,
and clothed with the scarlet blanket given by her family she fell into Avici hell,

Bhagavato labhasakkaro atirekataro ahosi.
and the Gracious One's gains and respect (increased) greatly.

8 Lit: presented an opening.
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Tena vuttam:
Therefore it is said:

Sabbabhibhussa Buddhassa Nando namasi savako,
There was a disciple of Buddha™ Sabbabhibhu named Nanda,

Tam abbhakkhaya Niraye ciram samsaritam maya, [70]
Through slandering him I transmigrated through Hell for a long time,

Dasavassasahassani Niraye samsarim ciram,
For ten thousand long years I transmigrated through Niraya hell,

Manussabhavam laddhaham, abbhakkhanam bahum labhim, [71]
When I received an existence as man, I received much slander,

Tena kammavasesena Cificamanavika mamam
Through the remainder of that deed the brahmin maiden named Cifca

Abbhacikkhi abhiitena janakayassa aggato. ti [72]
Slandered me with lies at the head of an assembly of people.

%% Identified as a Paccekabuddha in DPPN, though neither the text nor the commentary says as
much; he is not mentioned elsewhere.

5 Cf. the story of the Bodhisattva in his life as Abhiya in Mahavastu, p. 35 ff., who is jealous by
nature and slanders a disciple of the Buddha Sarvabhibhii named Nanda. There it is related he
realises his mistake and apologises both to the Buddha and his disciple, and aspires to
Buddhahood, which is then confirmed.
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[Abbhakkhanam]
[3. Slander]

Tatiyapaiihe, abbhakkhanan-ti abhi akkhanam akkosanam.
In the third enquiry, (called) slander, (we hear about) great lies and abuse.

Atite kira Bodhisatto apakatajatiyam,
In the past, it seems, the Buddha-to-be, in a little known life,”!

uppanno Munali nama dhutto hutva, dujjanasamsaggabalena
after being reborn and becoming a scoundrel called Munali, through the power of
association with bad people

Surabhim nama Paccekabuddham: “Dussilo papadhammo ayam bhikkha” ti
akkosi.

abused the Independent Buddha called Surabhi, (saying): “This monk is unvirtuous and
wicked.”

So tena akusalena vacikammena,
Through that unwholesome verbal deed,

_ R R
bahuni vassasahassani Niraye paccitva,
after boiling in the Niraya hell for many thousands of years,

imasmim pacchimattabhave, dasaparamitasamsiddhibalena,
in this his last state, by the power of being successful in the ten perfections,

Buddho jato, labhaggayasaggappatto ahosi.
he became the Buddha, and attained the highest gains and fame.

Puna titthiya ussahajata:
Again the sectarians became insolent (saying):

“Katham nu kho samanassa Gotamassa ayasam uppadessama?” ti
“Now what will bring this ascetic Gotama to infamy?”

dukkhi dummana nisidimsu.
and they sat there pained and depressed.

" 'We could also translate as: in an (otherwise) unknown life; probably mentioned as such
because this life-story is not recorded in the Jatakas or elsewhere.

%2 SHB, PTS: pacitva; active form, as though he was boiling something, rather than being
boiled.
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Tada Sundari nameka, paribbajika te upasankamitva vanditva thita,
Then a certain wanderer called Sundarf, after approaching and worshipping them
stood there,

tunhibhiute kifici avadante disva,
and seeing them silent and not speaking anything,

“Kim mayham doso” ti pucchi.
questioned (them, saying): “What is my fault?”

“Samanena Gotamena® amhe vihethiyamane
“We are being harassed by that ascetic Gotama

tvam appossukka viharissasi, idam tava doso.” ti
and you are making no effort, that is your fault.”

“Evam-aham tattha kim karissami?”’ ti
“What should I do in this matter?”

“Tvam samanassa Gotamassa avannam uppadetum sakkhissasi?”’ ti
“Will you be able to bring the ascetic Gotama into disrepute?”

“Sakkhissami, ayya” ti vatva,
Having said: “I am able, noble ones”,

tato patthaya vuttanayena ditthaditthanam
and because of that it is recorded that she was frequently seen (in the vicinity)

“Samanena Gotamena ekagandhakutiyam sayitva nikkhanta” ti vatva,
and abused and censured (the Buddha) by saying: “After sleeping alone with the
ascetic Gotama

akkosati paribhasati.
in the Fragrant Cottage I am leaving.”

Titthiya pi: “Passatha, bho, samanassa Gotamassa kamman!”-ti
And also the sectarians (saying): “Look, dear friends, at the ascetic Gotama's deed!”

akkosanti paribhasanti.
abused and censured (him).

Vuttafi-hetam:
And so this was said:

% SHB, PTS: Samano Gotamo; the ascetic Gotama (harasses us).
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Munali namaham dhutto pubbe afifiaya jatiya,
In a previous life I was a scoundrel known as Munali,

Paccekabuddham Surabhim abbhacikkhim adiusakam; [67]
I slandered the innocent Independent Buddha Surabhi;

Tena kammavipakena Niraye samsarim ciram,
Through that deed and through its result I long transmigrated through Hell,

Bahu vassasahassani, dukkham vedesi' vedanam. [68]
For many thousands of years I experienced unpleasant feelings.

Tena kammavasesena, idha pacchimake bhave,
Through the remainder of that deed, here in my last existence,

Abbhakkhanam maya laddham, Sundarikaya karana. ti [69]
I received (much) slander myself, at the hands of Sundarika.*!

% See Udana 4-8 for the Canonical story. We might translate Sundarika as Little Sundarf,
taking -ika as diminutive, but it is fairly common in verse texts to add the affix to names to
meet the requirements of the metre, with no change in meaning or identification intended.
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[Abbhakkhanam]
[4. Slander]

Catutthapaiihe, abbhakkhanan-ti abhi visesena akkosanam paribhasanam.
In the fourth enquiry, (called) slander, (we hear about) especially great abuse and
censuring.

Atite kira Bodhisatto Brahmanakule uppanno,
In the past, it seems, the Buddha-to-be was reborn in a Brahminical family,

bahussuto bahiihi sakkato pujito.
and was very learned, much respected and Worshipped.65

Tapasapabbajjam pabbajitva,
Having gone forth in the recluses' going-forth,

Himavante vanamulaphalaharo,
while living on forest roots and fruits in the Him(?llaya,66

bahumanave mante vacento vasam kappesi.
he spent his time teaching the mantras’’ to many students.

Eko paiicabhififia-atthasamapattilabhi tapaso
One recluse,68 who had the five deep knowledges and the eight attainments

tassa santikam agamasi.
came (to stay) near to him.

So tam disva va, issapakato, tam adusakam isim:
Having seen him, being jealous by nature, he slandered that innocent seer (saying):

“Kamabhogi kuhako ayam ist”’ ti abbhacikkhi,
“This seer is a deceitful sensualist,”

attano sisse ca aha: “Ayam isi evaripo anacarako.” ti
and his pupils also said: “This seer is surely immoral.”

Te pi tam-eva akkosimsu paribhasimsu.
They therefore abused and censured him.

% His name at that time was Sutava, as is recorded in the verses below.

% Himavanta; having snow, it is another name for the Himalaya, the place of snow. In the
verses the place is called the Great Wood, but there are several woods so named in the texts,
perhaps it was the Wood near to Kapilavatthu, which was on the edge of the Himalayas.

7 The brahminical verses collected in the Vedas.

% Named Bhima below.
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So tena akusalakammavipakena,
Through that unwholesome deed and its result,

vassasahassani Niraye dukkham-anubhavitva,
after undergoing suffering in Niraya hell for many thousands of years,

imasmim pacchimattabhave Buddho hutva, labhaggayasaggappatto,

and becoming a Buddha in this his last state, and attaining the highest gains and fame,

akase punnacando viya pakato jato.
he became famous and was like the full moon in the sky.

Tatheva titthiya abbhakkhanena pi asantuttha,
Right there and then through slander the dissatisfied sectarians,

puna pi Sundarika abbhakkhanam karetva,
after making Sundari slander (him) again,

suradhutte pakkosapetva lafijam datva:
summoning and bribing some drunken scoundrels,

“Tumhe Sundarim maretva,
gave the order (saying): “After murdering Sundarf,

Jetavanadvarasamipe malakacavarena chadetha” ti® anapesum.
throw her by the rubbish tip near the entrance to Jeta's Wood.”

Te tatha karimsu.
And that they did.

Tato titthiya: “Sundarim na passama” ti Rafifio arocesum.

Afterwards the sectarians informed the King saying: “We cannot find" Sundari.”

Raja: “Pariyesatha” ti aha.
The King said: “Search for her”.

Te attana patitatthanato gahetva,
After retrieving her from the place where she was thrown,

maificakam aropetva rafiio dassetva,
bringing the bier and showing the King, (they said):

% PTS: chadetva thapetha ti; an awkward phrase, having thrown her near the rubbish tip, place

(her) aside?
'Lit: Do not see.
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“Passatha, bho, samanassa Gotamassa savakanam kamman!”-ti
“Look, dear Sir, at what the ascetic Gotama's disciples have done!”

Bhagavato bhikkhusanghassa ca,
(Then) about the Gracious One and his Community of monks,

sakalanagare avannam ugghosenta vicarimsu,
they went round shouting out dispraise in the whole town,

Sundarim amakasusane attake thapesum.
and placed Sundart on a platform in the charnel ground.71

Raja: “Sundarimarake pariyesatha!” ti anapesi.
The King gave the order (saying): “Seek for Sundart's murderer!”

Tada dhutta siram pivitva,
Then after the scoundrels had drunk liquor,

“Tvam Sundarirm maresi, tvam mares?”’ ti kalaham karimsu.
they made a commotion (accusing each other, saying): “You murdered Sundari, you
murdered (her)!”

Rajapurisa te dhutte gahetva, Raiifio dassesum.
The King's men, after arresting the scoundrels, brought72 them to the King.

Raja: “Kim, bhane, tumhehi Sundari marita?” ti
The King said: “Look here, did you murder Sundari?”

“Ama, deva.” ti
“Yes, your majesty.”

“Kehi anatta?” ti
“The order was given by whom?”

“Titthiyehi, deva.” ti
“By the sectarians, your majesty.”

Raja titthiye aharapetva bandhapetva:
The King, after having the sectarians brought and bound

“Gacchatha, bhane: ‘Buddhassa avannatthaya
said: “Look here, go and shout it out, saying: ‘In order to bring the Buddha into
disrepute

! The disposal of the body would be taken care of by birds and animals, as in the so-called ‘sky-
burials’ of the Tibetans and the Parsees.
2 Lit: showed.
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amhehi sayam-eva Sundari marapita,
we ourselves had Sundart murdered,

Bhagava tassa savaka ca akaraka’ ti ugghosatha” ti aha.
the Gracious One and his disciples didn't do it.”

Te tatha akamsu.
And that they did.

Sakalanagaravasino nikkankha ahesum.
All the town-dwellers regained confidence.

Raja titthiye ca dhutte ca marapetva chaddapesi.
The King, after executing the sectarians and the scoundrels, had (their bodies) thrown
aside.

Tato Bhagavato bhiyyosomattaya labhasakkaro vaddhi.
Then the Gracious One's gains and respect grew enormously.

Tena vuttam:
Therefore it is said:
Brahmano Sutava asim aham sakkatapijito,
As the brahmin Sutava I was (greatly) respected and worshipped,

Mahavane paiicasate mante vacesi manave. [73]
I taught the mantras to my five hundred students in the Great Wood.

Tatthagato is1 Bhimo, paiicabhifino mahiddhiko,
The seer Bhima who had five knowledges and great power came there,

Tam caham agatam disva, abbhacikkhim adasakam, [74]
And having seen him coming, I slandered that innocent (seer),

Tatoham avacam sisse: ‘Kamabhogt ayam isi’.
Thereupon I said to my pupils: “This seer is a sensualist’.”

Mayham-pi bhasamanassa anumodimsu manava. [75]
And (all) of the students rejoiced in that (unwholesome) speech of mine.

Tato manavaka sabbe bhikkhamanam kulakule,
Thence all the students as they begged for alms from family to family,

Lit: one who enjoys sense pleasures.
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Mahajanassa ahamsu: ‘Kamabhogi ayam isi’; [76]
Said to the great (body) of people: ‘This seer is a sensualist’;

Tena kammavipakena paficabhikkhusata ime
Through that deed and through its result these monks (numbering) five hundred

Abbhakkhanam labhum sabbe Sundarikaya karana. ti [77]
All received (abundant) slander at the hands of Sundarika.
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[Silavedho]
[5. Pierced by a Rock]

Paificamapaiihe, silavedho ti ahatacitto silam pavijjhi.
In the fifth enquiry, (called) pierced by a rock, (we hear about how) being angry74
(Devadatta) threw a rock.

Atite kira Bodhisatto ca kanitthabhata ca ekapituputta ahesum.
In the pajst, it seems, the Buddha-to-be was the youngest brother of the children of one
Father.’

Te pitu accayena,76 dase paticca kalaham karonta
When the Father passed away,77 making a commotion on account of the servants

afifiam-afifiam viruddha ahesum.
the (brothers) became opposed to each other.

Bodhisatto, attano balavabhavena
The Buddha-to-be, who was himself endowed with (great) strength,

kanitthabhataram ajjhottharitva,
after overcoming his younger brother,

tassupari pasanam pavijjhesi.78
threw a stone down on top of him (and killed him).

So tena kammavipakena,
Through that deed and its result,

Narakadisu anekavassasahassani dukkham-anubhavitva,
after undergoing suffering in the Naraka hell and so on for countless thousands of
years,

imasmim pacchimattabhave Buddho jato.
he became a Buddha in this his last state of existence.

™ Mahaniddesa-atthakatha: ahatacittatan-ti kodhena pahatacittabhavam; ahatacittatam means
being in a state overcome by anger.

> This implies that the Father had children by more than one wife.

76 SHB, PTS add: dhane; (on account of) wealth (and the servants).

""'Lit: at the end of the Father.

" SHB: tassa parisa nam pavijjhesi; threw him (and) his company.
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Devadatto Rahulakumarassa matulo pubbe,
Formerly Devadatta, prince Rahula's uncle,”

Serivanijakale Bodhisattena saddhim vanijo ahosi.
was a négrchant together with the Buddha-to-be in the time of the Seri merchant
(story).

Te ekam Pattanagamam patva:
Having reached the Pattana village81 they said:

“Tvam ekavithim ganhahi, aham-pi ekavithim ganhami,” ti dve pi pavittha.
“You take one street, and I will take one street,” and they entered by two (ways).

Tesu Devadattassa pavitthavithiyam
In the street by which Devadatta entered

jinnasetthibhariya ca natta ca dve yeva ahesum.
there were two (people): an elderly merchant's wife and her grand-daughter.

Tesam mahantam suvannathalakam malaggahitam
They had a large golden plate that had become stained

bhajanantare thapitam hoti,
that was set aside inside an earthenware vessel,

tam suvannathalakabhavam ajananti,
and not knowing it was a golden plate,

“Imam thalakam gahetva pilandhanam detha” ti aha.
she said: “Take this plate, and give a trinket.”®

So tam gahetva siiciya lekham kaddhitva
Having taken it and scratched it with a needle

suvannathalakabhavam natva,
he knew it was a golden plate,

“Thokam datva ganhissami” ti cintetva gato.
and after considering: “I will take (it later) after giving but a little”, he went away.

" He was Prince Siddhattha's wife's brother; he was also the Buddha's cousin, a Father's
Brother's son.

% The reference is to the famous Serivanijajataka, Ja 3, which was the occasion for Devadatta
to form an animosity for the Buddha-to-be that was to last up and till his last life. What
follows is based on that story.

8 Not listed in DPPN, but in the Jataka they are said to have been in the Andha country
(modern-day Andhra Pradesh).

%2 The trinket is for the grand-daughter.
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Atha Bodhisattam dvarasamipam agatam disva:
Then after seeing the Buddha-to-be approach her door (she said):

“Natta, Ayye, mayharil83 kacchaputam pilandhanam detha.” ti
“Give my grand-daughter, noble Sir, a trinket (from) your basket.”

Sa tam pakkosapetva nisidapetva tam thalakam datva:
After summoning and making him sit down, and giving him the plate, she said:

“Imam gahetva mayham nattaya kacchaputam pilandhanam detha.” ti
“Take this and give a trinket to my grand-daughter from your basket.”

Bodhisatto tam gahetva suvanpnathalakabhavam fatva:
The Buddha-to-be, after taking it and knowing it to be a golden plate

“Tena vaiicita” ti fhatva attano pasibbakaya,
understood: “She is deceived about it,” and from his purse,

thapita-atthakahapane, avasesabhandaifi-ca datva,
after setting aside eight pennies, and giving the rest of his goods,84

kacchaputam pilandhanam kumarikaya
he (also) gave a trinket from his basket to the young girl

hatthe pilandhapetva agamasi.
and after ornamenting her hands, he went away.

So vanijo punagantva pucchi,
The (first) merchant having returned asked (her for the plate),

“Tata, tvam na ganhittha,
(but she said): “Son, I cannot give it,

mayham putto idafi-cidafi-ca datva tam gahetva gato.” ti
having given this and that to my child he took it and went away.”

So tam sutva va, hadayena phalitena viya, dhavitva anubandhi.
Having heard that, like someone with a broken heart, he ran along (after him).

Bodhisatto navam aruyha pakkhandi.
The Buddha-to-be had jumped onto a boat.

So: “Tittha, ma palayi, ma palayi!” ti vatva,
After saying: “Stop, don't go, don't go!”85

% SHB, PTS read: disvana natta: ayyo, mayhan...; the grand-daughter said: Noble Sir (give) to
me...

% He set aside eight pennies for his boat ride, and gave the rest of his money and goods.

% But the Buddha-to-be had already gone.
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“Nibbattanibbattabhave tam naseturm samattho bhaveyyan!”’-ti patthanam akasi.
he made a wish: “May I be able to destroy him in whatever state he re-arises!”

So patthanavasena, anekesu jatisatasahassesu afifiam-afifiam vihethetva,
Because of that wish, after harassing one another in countless hundreds of thousands
of lives,

imasmim attabhave Sakyakule nibbattitv:?l,86
and arising in the Sakya family in this existence,

kamena Bhagavati sabbafifiutam patva,
and after the Gracious One by and by attained omniscience,

Rajagahe viharante,
while living near Rajagaha,”’

Anuruddhadihi saddhim Bhagavato santikam gantva pabbajitva,
(Devadatta), after approaching and going forth in the presence of the Gracious One
together with Anuruddha and so on,

jhanalabhi hutva, pakato Bhagavantam varam yaci:
and attaining the absorptions, being famous, begged the Gracious One for a boon,
saying:

o= J—__ o

“Venerable Sir, let the whole of the Community of monks undertake the thirteen
austerities,88

sakalo Bhikkhusangho mama bharo hota.” ti
let the whole of my89 Community of monks bear them.”

Bhagava na anujani.
(But) the Gracious One didn't give permission.

Devadatto, veram bandhitva, parihinajjhano.
Devadatta, overcome ° with hatred, lost the absorptions.

% SHB, PTS: nibbattetva; causative, made to arise, which is not the case, he choose to arise.

87 The Sakyans actually went forth in Anupiya in the Malla state (see Vinaya Cullavagga VII
for the story), only after that did they go to Rajagaha, around 250 kilometres away.

% From the Vinaya account (Cullavagga, VII, near the end of the second bhanavara) it appears
that he did not ask the Buddha for the monks to undertake the thirteen austerities, but to
abide by five rules: they should dwell all their lives in the forest, live entirely on alms
obtained by begging, wear only robes made of discarded rags, dwell at the foot of a tree and
abstain completely from fish and flesh (this last one is not part of the thirteen austerities).
The Buddha refused to make these compulsory.

% Devadatta seems already to be claiming leadership of the Community.

* Lit: bound with.
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Bhagavantam maretukamo,
Desiring to murder the Gracious One,

ekadivasam Vebharapabbatapade thitassa Bhagavato,
one day while the Gracious One was standing at the foot of Mt. Vebhara,’

upari thito pabbatakiitam paviddhesi.
while standing on the top of the mountain he threw (a rock).

Bhagavato anubhavena aparo pabbatakito
Through the power of the Gracious One another mountain®’

tam patamanam sampaticchi,
caught it as it fell,

te sanghattanena utthita papatika agantva
(but) after approaching a splinter broke off and by striking him

Bhagavato padapitthiyam pahari.
gave a blow on the toes on the Gracious One's foot.

Tena vuttam:
Therefore it is said:
Vematubhataram pubbe dhanahetu hanim”” aham,

In the (distant) past I killed my half-brother’® for the sake of wealth,

Pakkhipim giriduggasmim, silaya ca apimsayim; [78]
I threw him in an inaccessible mountain, and crushed him with a rock;

Tena kammavipakena Devadatto silam khipi,
Through that deed and its result Devadatta threw a rock (at me),

Anguttham pimsayl pade mama pasanasakkhara. ti [79]
Which crushed the big toe on my foot with a shard which was made of stone.

ol According to other accounts he was on the slopes of Vulture's Peak (Gijjhakdta).
2 Which miraculously sprang up.

93 SHB, PTS: bhanin; quarreled (with)?

% In Pali it is more specific: one with a different Mother but the same Father.
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[Sakalikavedho]
[6. Pierced by a Splinter]

Chatthapaiihe, sakalikavedho ti sakalikaya ghattanam.
In the sixth enquiry, (called) pierced by a splinter, (we hear about how) he was struck
by a splinter.

Atite Kira Bodhisatto ekasmim kule nibbatto,
In the past, it seems, the Buddha-to-be was reborn in a certain family,

daharakale mahavithiyam kilamano,
and while playing on the main street during his childhood,

vithiyam pindaya caramanam Paccekabuddham disva:
after seeing an Independent Buddha walking along that street for alms, thinking:

“Ayam mundako samanako kuhim gacchati?” ti
“Where is this little shaveling ascetic going?”

pasanasakalikam gahetva, tassa padapitthiyam khipi.
and taking a splinter of stone, he threw it at his toes.

Padapitthicammam chinditva ruhiram nikkhami.
After cutting the skin on the toes blood flowed forth.
So tena papakammena,

Through that wicked deed,

anekavassasahassani Niraye mahadukkham anubhavitva,
after undergoing great suffering in Niraya hell for countless thousands of years,

Buddhabhiito pi.
he became a Buddha.

Kammapilotikavasena,
Because of the connection with that deed,

padapitthiyam pasanasakalikaghattanena ruhiruppadam labhi.
by being struck with a stone splinter on his toes blood flowed forth.”

Tena vuttam:
Therefore it is said:

% Lit: he suffered the arising of blood. The story again doesn't fit the verse, which tells that the
Buddha was attacked by archers sent to kill him; they did not, however, manage to hurt him,
and certainly did not cut his foot which belongs to the rock throwing incident, reported in the
previous story.



The Connection with Previous Deeds - 47

Pureham darako hutva, kilamano mahapathe,
Having become a boy in the past, while playing on the highway,

Paccekabuddham disvana magge sakalikam khipim; [80]
Seeing an Independent Buddha on the road, I threw a stone;

Tena kammavipakena idha pacchimake bhave
Through that deed and through its result here in (this) my last existence

Vadhattharh marh Devadatto abhimare payojayl. ti’® [31]
Devadatta tried to kill me by employing evil bandits.”’

% This last verse reads differently in SHB and PTS: Tena kammavipakena Buddhabhiitassa me
sato, Paviddhesi silam tattha Devadatto vighattava ti (PTS: vigatava ti); through that deed and
its result, when I had become a Buddha, Devadatta who was angry threw a rock (at me) in that
place.

°7 Actually archers provided by King Ajatasattu.
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[Nalagiri]
[7. The Elephant Nalagiril

Sattamapaiihe, Nalagiri ti Dhanapalako hatthi maranatthaya pesito.
In the seventh enquiry, (called) Nalagiri, (we hear about how) the elephant
Dhanapalaka was sent in order to kill (the Buddha).

Atite kira Bodhisatto, hatthigopako hutva,
In the past, it seems, the Buddha-to-be, after becoming an elephant's groom,

nibbatto hatthim aruyha,
rose onto an elephant,

vicaramano mahapathe Paccekabuddham disva,
and after seeing an Independent Buddha walking on the Highway,

“Kuto gacchati ayam mundako?” ti
he said: “Where is this shaveling going?”

ahatacitto khilajato tam hatthina asadesi.
being angry and stubborn he assaulted him with his elephant.

So tena kammena apayesu anekavassasahassani dukkham anubhavitva,
Having undergone suffering in the lower realms for countless thousands of years
through that deed,

pacchimattabhave Buddho jato.
he became a Buddha in his last state of existence.

Devadatto Ajatasatturajanam sahayam katva,
After Devadatta had become friends with King Ajatasattu,

“Tvam, Maharaja, Pitaram ghatetva Raja hohi,
he said: “Great King, after killing your Father you will become King,

aham Buddham maretva, Buddho bhavissami!” ti
and after murdering the Buddha, I will be the Buddha!”

Sannapetva ekadivasam Rafifio anufifiataya, hatthisalam gantva,
After having this thought, one day, with the King's permission, after going to the
elephant stall,

“Sve tumhe Nalagirim solasasuraghate payetva,
he gave this order to the elephant groom: “Tomorrow, after making Nalagiri drink
sixteen pots of liquor,

Bhagavantam pindaya caranavelayam pesetha!” ti hatthigopake anapesi.
send him out during the time the Gracious One is walking for alms!”
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Sakalanagaram mahakolahalam ahosi,
There was a great uproar in the whole town,

“Buddhanagena hatthinagassa yuddham passissama!” ti
and they said: “We will see a battle between the noble” Buddha and the noble
elephant!”

ubhato rajavithiyam mancatimaficam bandhitva,
and having set up terraced stands on both sides along the royal highway,

pato va sannipatimsu.
they assembled in the morning.

Bhagava pi katasarirapatijaggano,
The Gracious One, after tending to his bodily needs,

Bhikkhusanghaparivuto Rajagaham pindaya pavisi.
surrounded by the Community of monks entered Rajagaha for alms.

Tasmim khane vuttaniyameneva Nalagirim vissajjesum.
At that time in accordance with the order that had been given Nalagiri was released.

So vithicaccaradayo vidhamento agacchati.
He came making (all) scatter at the crossroads and so on.

Tada eka itthi darakam gahetva, vithito vithim gacchati,
Then a certain girl being seized (with fear) ran from street to street,

hatthi tam itthim disva, anubandhi.
and the elephant,99 having seen that girl, pursued her.

Bhagava: “Nalagiri, na tam hanatthaya pesito, idhagacchahi!” ti aha.
The Gracious One said: “Nalagiri you were not sent to kill her, come here!”

So tam saddam sutva, Bhagavantabhimukho dhavi.
Having heard that sound, he ran right at the Gracious One.

Bhagava aparimanesu cakkavalesu anantasattesu pharanaraham mettam
The Gracious One suffused beings without end in the measureless universe with
loving-kindness

ekasmim yeva Nalagirimhi phari.
and also suffused Nalagiri.

% Naga is a word with many meanings, including nobility, strength and anything that possesses
these qualities like a cobra, an elephant, a noble person — the Buddha is many times referred
to as a naga in the early texts.

2 A regular word for an elephant, it literally means, one with a hand(-like trunk).
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So Bhagavata mettaya phuto, nibbhayo hutva,
Being suffused with loving-kindness by the Gracious One, after losing his fear,

Bhagavato padamiile nipati.
he threw himself at the feet'” of the Gracious One.

Bhagava tassa matthake hattham thapesi.
The Gracious One placed his hand on his head.

Tada devabrahmadayo, acchariyabbhutajatacitta,
Then the gods, deities and so on, their minds marvelling and wondering,

pupphaparagadihi pajesum.
worshipped him with fragrant powder and so on.

Sakalanagare jannukamatta dhanarasayo ahesum.
The whole city became filled with a heap of wealth knee-deep.

Raja: “Pacchimadvare dhanani nagaravasinam hontu,
The King had the drums beaten (and said): “The wealth up to the West gate is for the
town-dwellers,

Puratthimadvare dhanani Rajabhandagare honta!” ti bherim carapesi.
the wealth up to the East gate is for the King's treasury!”

Sabbe tatha karimsu.
And they all did that.

Tada Nalagiri Dhanapalo nama ahosi.
Then Nalagiri gained the name Dhanapﬁla.lo1

Bhagava Veluvanaramam agamasi.
And the Gracious One returned to the Bamboo Monastery.

Tena vuttam:
Therefore it is said:

01 it: the root of the feet, which is unidiomatic in English.
""" Meaning Protector of the Wealth.
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Hattharoho pure asim, Paccekamunim-uttamam
Before I was a mahout. While a supreme Independent Sage

Pindaya vicarantam tam, asadesim gajenaham; [82]
Was wandering for his almsfood, I struck him with my elephant;

Tena kammavipakena bhanto Nalagiri gajo
Through that deed and its result, elephant Nalagiri swaying

Giribbaje puravare daruno mam upagami. ti [33]
Violently rushed at me in the city of Giribbaja.102

192 Another name for Rajagaha, the capital of Magadha.
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[Satthacchedo]
[8. Cut with a Knife]

Atthamapaiihe, satthacchedo ti satthena gandaphalanam kutharaya satthena
chedo.

In the eighth enquiry, (called) cut with a knife, (we hear about how) an abscess was
lanced with a knife, how with a knife, or a scalpel, it was cut.

Atite kira Bodhisatto paccantadese Raja ahosi.
In the past, it seems, the Buddha-to-be was a King in a border country.

So dujjanasamsaggavasena paccantadese,
Through association with bad people in the border country,

vasavasena ca dhutto sahasiko,
and because of living with a violent scoundrel,

ekadivasam khaggahattho pattiko va nagare vicaranto
one day while walking through the town on foot with a sword in his hand

niraparadhe jane khaggena phalento agamasi.
he went around cutting guiltless people down with the sword.

So tena papakammavipakena,
Through that unwholesome deed and its result,

bahuni vassasahassani Niraye paccitva,
after boiling in Niraya hell for many thousands of years,

tiracchanadisu dukkham-anubhavitva,
and undergoing suffering in the animal world and so on,

pakkavasesena pacchimattabhave Buddhabhiito pi
through the remainder of the result (of that deed), after becoming the Buddha in his
last state of existence,

hettha vuttanayena

it is recorded that while he was below'"

Devadattena khittapasanasakalikapaharena utthitagando ahosi.

Devadatta struck a blow with a stone splinter he had thrown and an abscess arose (on
his foot).

19 Walking on the slopes of Gijjhakiita near Rajagaha.
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Jivako mettacittena tam gandam phalesi.
Jivaka'™ lanced that abscess with his mind full of loving-kindness.

Veracittassa Devadattassa ruhiruppadakammam anantarikam ahosi,
Through that deed of causing blood to flow (in a Buddha) there was a (result)
immediately (after this life) for Devadatta,lo5 whose mind was full of hate,

mettacittassa Jivakassa gandaphalanam puiifiam-eva ahosi.
through lancing that abscess there was (great) merit for Jivaka, whose mind was full of
loving-kindness.l%

Tena vuttam:
Therefore it is said:

Rajaham pattiko asim sattiya purise hanim;
(When) I was a King (going round) on foot I killed men with my sword;

Tena kammavipakena Niraye paccasim bhusam, [84]
Through that deed and its result I suffered much in Niraya hell,

Kammuno tassa sesena, idani sakalam mama
Through the remainder of that deed, at this time all the (unbroken)

Pade chavim pakappesi107 —na hi kammam vinassati. ti [85]

Skin on my foot was cut — deeds are never destroyed (without result).]08

1% The Buddha was carried in great pain to the Mango Wood where Jivaka Komarabhacca,

who acted as physician for the Buddha and for the monks, treated him.

19 Anantarika, means a deed that causes a result that follows immediately and irrecoverably
after this life (not immediately after the deed itself), and this happened before some of the
other attacks Devadatta made on the Buddha. Eventually the ground opened and Devadatta
fell into the Avici (unmitigated) hell, where, it is said, he will suffer for one hundred
thousand kappas, before being reborn and becoming an Independent Buddha called
Atthissara.

1% There is an interesting emphasis on the state of mind in this sentence. Devadatta and Jivaka
both did the same thing: they cut the Buddha's foot, but one acted out of hatred and the other
out of loving-kindness, and so the result was different.

97 SHB: Pade satthapanamesi; PTS: Pade sattham panamesi; he stretched out a knife on my
foot?

1% Not destroyed without producing results first, is what is meant.
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[Sisadukkham]
[9. A Headache]

Navamapaiihe, sisadukkhan-ti sisabadho sisavedana.
In the ninth enquiry, (called) a headache, (we hear about how he had) a pain in the
head, painful feeling in the head.

Atite kira Bodhisatto kevattagame kevatto hutva nibbatti.
In the past, it seems, the Buddha-to-be was reborn as a fisherman in a fisherman's
village.

So ekadivasam kevattapurisehi saddhim,
One day, together with the fishermen,

macchamaranatthanam gantva,
after going to the place where they murder fish,

macche marente disva, tattha somanassam uppadesi,
and seeing fish being murdered, happiness arose right there,

sahagatapi tatheva somanassam uppadayimsu.
and also right there and then happiness arose for those he was with.

So tena akusalakammena,
Through that unwholesome deed,

caturﬁpz?lye109 dukkham-anubhavitva,
after undergoing suffering in the four lower realms,

imasmim pacchimattabhave, tehi purisehi saddhim,
in this his last state of existence, together with those men,

Sakyarajakule nibbattitva, kamena Buddhattam patto pi
after being born in the Royal Sakya family, and by and by attaining to Buddhahood

sayam sisabadham paccanubhosi.
he himself suffered from pain in the head.

Te ca Sakyarajano dhammapadatthakathayam vuttanayena:
And about the Sakyan Royalty (and their fate) it is recorded in the discussion in the
commentary to the Dhammapada:

Vidiudabhasangame sabbe vinasam papunimsu.

in the battle with Vidiidabha they all came to destruction.'"

19 SHB: catuniraye; I do not know of a classification of four niraya; but the four lower worlds:
hell (niraya), the animal world (tiracchana), hungry ghosts (peta) and demons (asura) is
normal.
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Tena vuttam:
Therefore it is said:

Aham kevattagamasmim ahum kevattadarako,
(Before) I was a fisherman's son in a fisherman's village,

Macchake ghatite disva janayim somanassakam; [86]
Having seen fish being killed it produced a little happiness;

Tena kammavipakena sisadukkham ahii mama,
Through that deed and through its result I had a (great) pain in my head,

Sabbe Sakka ca haiiiimsu yada hani Vidadabho. ti [87]
And all the Sakyans were killed when Vididabha slay them.

"91n the commentary to verse 47, entitled The Story of Vidudabha (Vididabhavatthu).
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[Yavakhadanam]
[10. Eating Barley]

Dasamapaiihe, yavakhadanan-ti Veraiijayam yavatandulakhadanam.

In the tenth enquiry, (called) eating barley, (we hear about) eating husked b:':lrley.lll

Atite kira Bodhisatto afifatarasmim kule nibbatto,
In the past, it seems, the Buddha-to-be was reborn in a certain family,

jativasena ca andhabalabhavena ca,
and because of his (high) birth and being blinded by foolishness,

Phussassa Bhagavato savake
having seen the disciples of the Gracious One Phussa

madhurannapane salibhojanadayo ca bhuiijamane disva,
enjoying sweet drinks and food and the finest rice and so on,

“Are mundakasamana yavam khadatha,
he scolded them (saying): “Hey, you shaveling ascetics should eat barley,

ma salibhojanam bhuiijatha!” ti akkosi.
you shouldn't enjoy the finest rice!”
So tena akusalakammavipakena,

Through that unwholesome deed and its result,

anekavassasahassani caturapaye dukkham-anubhavitva,
after undergoing suffering in the four lower realms for countless thousands of years,

imasmim pacchimattabhave, kamena Buddhattam patva,
in this his last state of existence, having by and by attained to Buddhahood,

lokasangaham karonto, gamanigamarajadhanisu caritva,
having sympathy for the world, after walking in the villages, towns and royal cities,

ekasmim samaye, Verafjabrahmanagamasamipe,
at one time, in the vicinity of the brahminical village of Veraija,

sakhavitapasampannam Pucimandarukkhamilam papuni.
he arrived at the root of a Margosa tree endowed with spreading112 branches.

" Tandula means husked rice normally, but in the story there is no mention of rice being

served with the barley, so I take it it must mean husked barley.
" See Vitapa in SED for this meaning, which goes unnoticed in PED.
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Veraiijabrahmano Bhagavantam upasankamitva,
A Veraija brahmin,' having approached the Gracious One,

anekapariyayena Bhagavantam jinitum asakkonto,
being unable to overcome the Gracious One in any way,

Sotapanno hutva,

after becoming a Stream-Enterer,

“Bhante, idheva Vassam upagantum vattatr’ ti aradhesi.'"

invited him saying: “Venerable Sir, please undertake to spend the Rains Retreat here.”

Bhagava tunhibhavena adhivasesi.
The Gracious One consented by remaining silent.

Atha punadivasato patthaya Maro Papima
Then, beginning on the following day, the Wicked Mara

sakala-Veraiijabrahmanagamavasinam Maravattanam akasi.
possessed the whole of those dwelling in the brahmin village of Veraiija.

Pindaya pavitthassa Bhagavato
And when the Gracious One entered (the village) for alms

M:?lr&'lvattanavasena115 eko pi katacchubhikkhamattam data nahosi.
because of being possessed by Mara they did not give even one spoon of almsfood.

Bhagava tucchapatto va Bhikkhusanghaparivuto punagafichi.
The Gracious One, surrounded by the Community of monks, returned with an empty
bowl.

Tasmim evam agate tattheva nivuttha assavanija
A horse merchant arrived at the very place where they resided

tam divasam danam datva,
and after giving a gift (of almsfood) that day,

' The whole story of the Buddha's residence in Veraiija, the famine that prevailed at that time

and the conversations he had with the Verafija brahmin is related at the very beginning of the
Vinayapitaka. Suttavibhanga, 1 ff. The discussion with the brahmin in which the Buddha
counters his accusations, and eventually teaches him the Four Noble Truths, can be found
there and also in the Verafijasutta of Anguttaranikaya: AN Bk. 8, Ch. 2, Su. 1.

14 ChS, Thai: arocesi; addressed (him).

"5 SHB: Maravesavasena; because of Mara in disguise?
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tato patthaya Bhagavantan'l116 paiicasatabhikkhuparivaram nimantetva,
and inviting the Gracious One surrounded by his five hundred monks thenceforth,

paficannam assasatanam bhattato vibhagam katva,'" yavam Kottetva,
and dividing a share from the five-hundred horses, and crushing the barley,
bhikkhiinam pattesu pakkhipirhsu.118
he dropped it in the monks' bowls.

Sakalasdasasahassacakkavaladevata sujataya
All the well-born gods from the whole of the ten-thousand universes

payasapacanadivase viya dibbojam pakkhipimsu.
dropped in godly nutrients so that it was like freshly cooked milk-rice.

Bhagava paribhuiiji, evam temasam yavam paribhuiiji.
The Gracious One partook (of the food), and so for three months he partook of barley.

Temasaccayena, Maravattane vigate, Pavaranadivase,
At the end of three months, being no longer possessed by Mara, on the Invitation Day,

Veraiijo brahmano saritva mahasamvegappatto,
the Veranja brahmin, after remembering (his duties), becoming very anxious,

Buddhappamukhassa Bhikkhusanghassa mahadanam datva,
giving a great gift of almsfood to the Community of monks with the Buddha at its
head,

vanditva khamapesi.
and worshipping, begged for forgiveness.

Tena vuttam:
Therefore it is said:

" SHB: vassam nivuithassa paficasatabhikkhuparivarassa Bhagavato; (and inviting) the
Gracious One surrounded by five-hundred monks to dwell for the Rains Retreat.

""" SHB, PTS add: temasam posema ti mantetva; after pronouncing: we will support (you) for
three months.

"8 SHB: patte pakkhipanti; present tense.
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Phussassaham pavacane savake paribhasayim:
I blamed the teachings and disciples of (Buddha) Phussa (saying):

“Yavam khadatha bhuiijatha, ma ca bhuiijatha salayo”; [38]
“You should eat and enjoy barley, you should not enjoy this fine rice;”
Tena kammavipakena temasam khaditam yavam
Through that deed and its result for three months I ate (only) barley

Nimantito brahmanena Veraiijayarm vasim tada. ti [89]
When invited by the brahmin to dwell (three months) in Veraiija.
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[Pitthidukkharn]
[11. Backache]

Ekadasamapaiihe, pitthidukkhan-ti pitthi-abadho.
In the eleventh enquiry, (called) backache, (we hear how he had) pain in the back.

Atite kira Bodhisatto gahapatikule nibbatto
In the past, it seems, the Buddha-to-be was reborn in a householder's family

thamasampanno, kifici rassadhatuko ahosi.
and was endowed with strength, although somewhat short by nature.

Tena samayena eko mallayuddhayodho
At that time there was one wrestling-contest champion

sakala-Jambudipe gamanigamarajadhanisu,
in the villages, towns and royal cities in the whole of the Rose-Apple Island who,

mallayuddhe vattamane purise patetva, jayappatto,
after throwing men in a wrestling contest, achieved success,

kamena Bodhisattassa vasananagaram patva,
and by and by having arrived at the Buddha-to-be's residential town,

tasmim-pi jane patetva, gantum-araddho.
and throwing people there, got ready to go.

Tada Bodhisatto: “Mayham vasanatthane esa jayam patva, gacchati,” ti
Then the Buddha-to-be thinking: “Having achieved success in this my place of
residence, he is going”,

tattha nagaramandalam-agamma, appotetva agaccha,
. . . . 119
coming right there to the town centre, and slapping his arms,

“Maya saddhim yujjhitva, gaccha.” ti
said: “Come, after fighting with me, you can go.”

So hasitva: “Aham mahante purise patesim!
After laughing: “I have thrown huge men!

Ayam rassadhatuko vamanako,
This dwarf, who is short by nature,

119 . . . . . . .
This rare verb may means clapping his hands, but it occurs in other places in connection

with wrestling, and may have been a way of brandishing one's strength.
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mama ekahatthassapi nappahoti,” ti appotetva naditva agaichi.
is not able (to fight) even with one of my hands,” and slapping his arms and roaring he
came on.

Te ubho pi afifiam-afiiam hattham paramasimsu,
They both grabbed each other by the arm,

Bodhisatto tam ukkhipitva akase bhamitva,
and the Buddha-to-be after lifting him and swirling him around in the sky,

bhiimiyar patento khandhatthim bhinditva patesi.

throwing him on the floor, threw him (again), breaking his back-bone.
Sakalanagaravasino ukkutthim karontﬁ,120
All the town dwellers made acclamation,
appotetvz'l121 vatthabharanadihi Bodhisattam pijesum.

and after slapping their arms, they honoured the Buddha-to-be with clothes,
decorations and so on.

Bodhisatto tam mallayodham ujurn sayapetva,
The Buddha-to-be, after laying that wrestler straight,

khandhatthim ujukam katva,
and straightening his back-bone,

“Gaccha ito, patthaya evariipam ma karos1” ti vatva uyyojesi.

dismissed him saying: “Go from here, and henceforth do not behave in this way.”

So tena kammavipakena,
Through that deed and its result,

nibbattanibbattabhave sarirasisadi dukkham-anubhavitva,
after undergoing suffering in his body, head and so on, in rebirth after rebirth,

imasmim pacchimattabhave,
in this his last state of existence,

Buddhabhiito pi pitthirujadidukkham-anubhosi.
having become a Buddha he also suffered with pain in the back and so on.

Tasma kadaci pitthidukkhe uppanne,
Therefore sometimes when his back pain arose,

120 SHB, PTS: ukkutthasaddam karonto; making a sound of acclamation.
2L PTS: appothetva vagganta; as above; SHB: appothento vagganta; slapping their arms and

jumping.
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Sariputtamoggallane: “Ito patthaya Dhammam desetha” ti vatva,

after saying to Sariputta and Moggallana: “Henceforth, please teach the Doctrine,”
sayam Sugatacivaram paiifiapetva sayati:

and preparing the Fortunate One's robe he lay down:

kammapilotikam nama Buddham-api na muiicati.
the Buddha was surely not free from the connection with that deed.

Vuttaii-hetam:
So this was said:

Nibbuddhe vattamanamhi mallaputtam nihethayilh;122
Once while I was wrestling I badly injured another wrestler;

Tena kammavipakena pitthidukkham aht mama. ti [90]
Through that deed and through its result I suffered a pain in my back.

122 SHB, PTS: nisedhayim; restrained, which doesn't seem strong enough. The word nihethayim

seems only to occur here and in parallel passages, I translate it as an emphatic of hethayim,
which makes sense contextually.
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[Atisaro]
[12. Dysentery]

Dvadasamapaiihe, atisaro ti lohitapakkhandika virecanam.
In the twelth enquiry, (called) dysentery, (we hear about him) purging bloody
dysentery.

Atite kira Bodhisatto gahapatikule nibbatto,
In the past, it seems, the Buddha-to-be was reborn in a householder's family,

vejjakammena jivikam kappesi.123

and earned his living through medical treatment.

So ekam setthiputtam rogena pilitam tikicchanto
One day while treating a merchant's son who was oppressed by disease

bhesajjam katva tikicchitva,
having given medicine and cured him,

tassa deyyadhammadane pamadam-agamma,

because (the patient) was heedless in giving a gift to him,124

aparam osadham datva, vamanavirecanam akasi.
he gave him another medicine, and made him vomit.

Setthi bahudhanam adasi.
(Then) the merchant gave him a great deal of wealth.

So tena kammavipakena,
Through that deed and its result,

nibbattanibbattabhave lohitapakkhandikabadhena virecito ahosi.
he purged with the affliction of bloody dysentery in rebirth after rebirth.

Imasmim-pi pacchimattabhave, Parinibbanasamaye,

Also in this his last state of existence, near the time he attained Final Emancipation,125

123 SHB, PTS: vejjakamme cheko; so (SHB omits) vejjakammena jivikam kappesi; was clever in

medical treatment; and (he) earned his living through medical treatment.

124 1t seems doctors in those times didn't have a fixed price, but accepted donations; in the
Ayurveda tradition in Sri Lanka to this day the same practice prevails.

12 See the Discourse about the Great Emancipation (DN 16), especially the opening of the
fourth section for the canonical story.
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Cundena Kammaraputtena pacitasilkaramaddavassa —
(through eating) tender pork that had been cooked by Cunda the Smith —

sakalacakkavaladevatahi pakkhittadibbojena aharena saha —
(even though) godly nutrients were dropped in by all the gods from the whole universe
together with that food —

bhuttakkhane lohitapakkhandika virecanam ahosi,
when he had eaten he purged with bloody dysentery,

kotisatasahassanam hatthinam balam khayam-agamasi.
and (he who had) the strength of a billion'*° elephants came to destruction.'?’

Bhagava Visakhapunnamayam,
The Gracious One on the Full-Moon night of Vesakha (in May),

Kusinarayam Parinibbz‘matth{lya128 gacchanto,
while going to Kusinara to attain Final Emancipation,

anekesu thanesu nisidanto pipasito, paniyam pivitva,
at many places sat down because of thirst,"* and after drinking water,

mahadukkhena Kusinaram patva,
having (nearly) reached Kusinara with great suffering,

pacciisasamaye Parinibbayi.
at the time of dawn attained Final Emancipation.

Kammapilotikam evariapam Lokattayasamim-pi na vijahati.
The Lord of the Three Worlds surely could not abandon the connection with that deed.

Tena vuttam:
Therefore it is said:

"2® One hundred thousand times ten million.

'*" The commentary on DN 16 denies that the illness was connected to the food given by Cunda:
bhuttassa udapadi, na pana bhuttapaccaya; it occurred when he had eaten, but not because he
had eaten.

128 SHB, PTS: Nibbanatthaya; however, he wasn't going for his Nibbana, but for his
Parinibbana; complete Emancipation.

' The commentary to this discourse records that he had to sit down and rest twenty-five times
on this his last walk.
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Tikicchako ahari asir'** setthiputtam virecayim;
At the time I was a physician I made a merchant's son purge;

Tena kammavipakena hoti pakkhandikam mama. [91]
Through that deed and through its result I had amoebic dysentery.

Evam Jino viyakasi Bhikkhusanghassa aggato,
So the Victor explained at the head of the Community of monks,

Sabbabhiniiabalappatto, Anotatte mahasare. ti
The one with all knowledge and strength, at the great Lake Anotatta.

Evam patififiatapaiithanam,
So he answered the enquiries,

matikathapanavasena akusalapadanam samattam nama hoti ti vattam.
and according to the arrangement of the tabulation, the unwholesome traditions are
said to be complete.

‘Ittham sudan’-ti ittham imina pakarena hettha vuttanayena.

‘In this way’ means it is recorded by this method from the beginning.131
‘Sudan’-ti nipato padapuaranatthe agato.

‘Sudam’ simply has the meaning of an pleonestic particle.

sk osk ok

Bhagava bhagyasampanno piiritaparami Mahasatto:
The Gracious One is endowed with good fortune, he is a Great Being who has fulfilled
the perfections:

Bhagyava bhaggava yutto, bhagehi ca vibhattava,
Fortunate, devoted to good, having a share of the graces,

Bhattava vantagamano bhavesu Bhagava tato. ti
Graceful, gone to existences' end, thus he is the Gracious One.

Evam-adigunayutto Devatidevo Sakkatisakko
Thus the one virtuous from the beginning, the one who is God of all Gods, Most Able
of the Able,

B0 SHB, PTS: pure asi; when he was (a physician) before, but we would expect the Buddha to be
speaking in the first person.

1 Hettha normally means from underneath, from below, but here it must mean from the
beginning.
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Brahmatibrahma Buddhatibuddho,
Supreme of those Supreme, Buddha amongst those who are Buddhas,

so Mahakaruniko Bhagava, attano Buddhacariyam Buddhakarapam,
the Greatly Compassionate Gracious One, spoke about his own life as Buddha and
deeds as Buddha,

sambhavayamano pakatam kurumano,
making him famous and honoured,

Buddhapadaniyam nama Buddhakaranapakasakam nama
in what is known as the Traditions about the Buddha, the Publication of the Deeds of
the Buddha,"**

Dhammapariyayam Dhammadesanam suttam abhasittha kathesi. ti
he spoke this Doctrinal Instruction, this Doctrinal Teaching, this discourse.

Iti Visuddhajanavilasiniya Apadana-Atthakathdaya,
Thus the Spendour of the Pure 0nes,133 the Commentary on the Traditions,

Buddha-Apadanasamvannana Samatta
The Explanation of the Traditions about the Buddha is Complete

132
133

This seems to be offered as an alternative title.
This is the official title of the commentary to the Traditions.
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