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What is the ideal way to attain Nirvana leading a lay life - Part 03
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The Dhamma clearly says that there will be no gap. Abhi-Dhamma clearly says so, which is
the truth and there is no question about it, at all.
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But some folks deny that, because they have no way of determining the truth. | will show
you proof.
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Further, when this body dies, and until the next body is acquired, there will be an
intermediary being (Antarabhava), that too is truthful. I will show you why. 1 will also show
referring to Dhamma, that these are not contrasting statements. | will solve this problem,
which hasn’t been clarified for some time.
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"And what is birth? The birth of beings into the various orders of beings (jati), their coming
to birth (sanjathi), precipitation [in a womb]/ conception (okkanthi), generation
(abhinibbanthi), manifestation of the aggregates (khandhanan pathubhavo), obtaining the
sense bases for contact (ayatanan patilabho)— this is called birth.”
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What Lord Buddha referred to as birth (jati) and what's widely endorsed as birth, are they
the same thing?
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Lord Buddha has elaborately pointed out 6 types of birth (jati). It is an aggregation of 6
fold phenomena, that we casually refer to as birth (jati).
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First the birth of beings into the various orders of beings (jati).
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Secondly, their coming to birth (sanjathi),
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Thirdly, the conception or the precipitation [in a womb] (okkanthi), fourthly, the generation
(abhinibbanthi).
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The fifth is the manifestation of the aggregates (khandhanan pathubhavo).
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The sixth is obtaining the sense bases for contact (ayatanan patilabho), so as to allow the
contact of visual objects to the eye, sounds to the ear, flavors to the tongue etc.
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That is to acquire a body of flesh and blood. The aggregation of the six refers to birth (jati).

DN, a1y QebHrens’ denrietd HB 635Dy Dewmss, I53B FBIEDGE
635303 OB — 88e85R IS BIDD &5 6BBDE BRen DX BEEHD)
9236e3FR1®.

Now there is a place which links the Lord Buddha's interpretation of birth (jati) and what
has been laid out in Abhi-Dhamma as cuti-patisandhi moment (decease-relinking
moment).
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The first one, the birth of beings into the various orders of beings (jati), is the cuti-
patisandhi moment, with no gap between the cuti citta (dying thought-moment in the
respective bhava/ existence) to the patisandhi citta (first thought-moment in the successive
bhava/ existence).
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The second, their coming to birth (sanjathi), is the intermediary being (Antarabhava).
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Thirdly, the conception or the precipitation of the intermediary being (Gandhabba) in a
womb (okkanthi), fourthly, the generation (abhinibbanthi).
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In the Dhamma, there is no mentioning of a patisandhi in the womb. Only the conception
or the precipitation of the intermediary being (Gandhabba) takes place in a womb.
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“Okkanthikane nama-rupang, Aifiamanfang, sahajatha paccena paccewa,
patisandhikkane wipakabyakathanang, katattaja rupanang, kamma paccena paccewa”
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Kammicaly-neutral, resultant, kammic-matter is what’'s required at the relinking
(patisandhi). As a result of the reproductive Kammic force, three dasakas or ‘decads’'—
namely, the kaya-dasaka (body-decad), bhava-dasaka (sex-decad) and vatthu-dasaka
(base-decad) arise for relinking form kammic-matter.
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This would have been done within just a blink of an eye. Then how can there be a gap
between decease (cuti) and relinking (patisandhi). Now they are misconceived to say that
the decease (cuti) to place here and the relinking (patisandhi) took place in the womb.
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What is included in the thought-process (Citta Vritti)? When we consider the terminal
thought-process, if an individual is deceased (at the consummation of the present being
(Bhava), which will have a successive relinking (patisandhi) thought-process. We'll take the
terminal thought-process as the final thought-process.
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Now the final thought-process (citta viithi), arise associating the heart-base, with 17
thought-moments, this is the terminal though process.
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Three thought-moments namely, atiita bhava"nga, atiita bhava"nga, bhava“nga
upaccheda passes away.

[Atiita bhava"nga -a bhava"nga that flows by in a passive state when one of the five
physical sense organs comes in contact with its object,

Bhava"nga calana- a bhava"nga that vibrates for one thought-moment,

Bhava"nga upaccheda - a bhava"nga that cuts off the flow.]
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Suppose the terminal thought-process is pertaining to the Cakkhudvara (eye-door)
[Bhava"nga calana].
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Pafcadvaara-vajjana - A citta that turns towards the object through the sense door that
has been stimulated.
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Then comes cakkhu vififiana or the eye-consciousness.
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Five thought-moments have passed. Then the sampaticchana - which has the function of
receiving the object.

Then the santiirana arises, performing the function of investigating the object.

Then the votthapana — the stage of representative cognition termed the determining
consciousness.

Now 8 thought-moments have passed.
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Then five consecutive thought-moments called javana (impulsion) all having an identical
nature. Now 13 thought-moments have passed.
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The fourteenth being the chuti (decease),
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Fifteenth is the patisandhi (relinking), don't we have 2 more life continuum (bhava"nga)
thought-moments left?
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A listener: Hasn't that already gone to (patisandhi) relinking? Isn't the decease thought
(chuti citta) the final thought of a being?
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Waharaka Thero: These are deep Dhamma concepts. We have been referring to
commentaries which came subsequent to the original Abhi-Dhamma texts.
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This should be clearly understood. This is how the chuti (decease), patisandhi (relinking)
takes place.
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Chuti (decease), patisandhi (relinking), bhava"nga (life continuum), all these are
Kamma-originated phenomena. Solely Kammic.
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Then the thought-process (citta viithi) is solely thought-originated.
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Kamma-originated and thought-originated are two different things all together. The
thought-originated thought-process (citta viithi) is thought-originated, from the
combination of the heart-base (with 17 thought-moments) with a thought-base.
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In each stage of genesis (uppada), static (thiti) and cessation (bhanga) of each thought
moment kamma-originated form is arisen and perished.
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Now then we have come to patisandhi (relinking), when the terminal thought-process (citta
viithi) takes place, there will not be any more Kammic energy, to generate another thought-
process (citta viithi), the moment when the final heart-base is generated.
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There won't be any Karmic energy left to continue the being, the terminal thought-process
takes place.
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Just like a stone flung, would take its path with whatever energy given to it, when it was
released from the hand, once the terminal heart-base is generated, the subsequent events
of the terminal thought-process would take place.
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After the 17 thought-moments are done with, when it is deceased,
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About the heart-base, there is a psychic order (citta-niyama), saying that once a heart-base
is generated, that will be the subject of the thought-process (citta viithi), until the entire
length of the 17 though moments have been done with.
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Thus, one a thought-process with a certain heart-base as its source, is underway, it is
impossible for another heart-base to occur, until the 17 thought-moments would pass.
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Until the 17 thought-moments have been done with, the same heart-base generated so,
will be operational.
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Now when the terminal thought-process takes place, there will be only enough Kammic
energy for the decease (chuti) to take place, half way through the terminal thought-process.
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The decease (chuti) is not a thought, it has all to do with Kammic energy.
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The thought-moments take place because of the thought-process generated form Kamma.
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This is how the terminal thought-process takes place and that has already been generated.
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Now there won't be kammic energy left to generate another though process, and when the
decease (chuti) though moment takes place, the Kammic decease occurs. What's deceased
is the life continuum (bhava"nga).
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After the initial relinking (patisandhi) of the being, the Kammic energy coming from the life
continuum (bhava"nga) comes to the end point. This is what's called the decease (chuti).
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Before the terminal though process comes to its end, the Kamma energy which generated
that though process has been fully exhausted.
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The psychic order is (citta-niyama) says that a thought-process never stops half way
through, until the entire 17 thought-moments have been done with, until the base-object
(vatthu-rupa) passes. And two base-objects (vatthu rupa) can’t exist concurrently.
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Then when the last 2 bhava"nga thought-moments have expired, the novel Kammic energy
flow would generate the respective first thought-process.
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By then the heart-base would have been generated, related to the flow of novel Kamma
energy.
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Nowadays, they consider this to be the, falsely associating decease (chuti) with a thought,
calling it the decease thought (chuti citta).
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They think that the relinking (patisandhi), life continuum (bhava”nga) and decease (chuti),
are same as relinking thought (patisandhi citta), life continuum thought (bhava"nga citta)
and decease thought (chute citta).
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The life continuum (bhava“nga) and life continuum thought (bhava"nga citta) are two
things. The life continuum (bhava"nga) is Kammic. What's generated from the Kammic
energy is the thought.
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Thoughts is generated from Kamma. Kamma and thoughts are two different flows.
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The flow of Kammic force is what's operational and as a result the thoughts would come
to be.
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“Manafica paticca dhamme ca (Dependent on the mind and ideas), uppajjati
mano-viniianam (there arises mind-consciousness)”
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Mind and ideas are pre-existent. Mind-consciousness has a post-occurrence. Once the
consciousness has arisen only, whatever thought-originated phenomena would follow.
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The reproductive kammic force results in kamma-originated matter, which connects to the
relinking life continuum (patisandhi bhava"nga).
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The relinking (patisandhi) takes place with object of this relinking thought-process being
(i) an action (Kamma) which one has performed in the course of one’s life, or (ii) any symbol
which was conspicuous during the performance of the action (Kammanimitta) or (iii)
characteristic symbol of the place in which one is bound to be reborn (gatinimitta).
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This would be the relinking life continuum (patisandhi bhava"nga). We have been told that
the object of this relinking thought is the same as that of the decease thought.
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If a thought-process originated upon an object entered through the eye-door (Chakku-
dwara), it is impossible for an object from ear-door, nose-door or tongue-door to appear.
This is a citta-niyama (psychic order).
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Suppose the relinking life continuum (patisandhi bhava"nga) happens to have an ear-door
related action (Kamma) from past life, or (ii) any ear-door related symbol which was
conspicuous during the performance of the action (Kammanimitta) or (iii) ear-door related
characteristic symbol of the place in which one is bound to be reborn (gatinimitta). Then
the object of the life continuum (bhava"nga) thought-process is ear-door related, isn't it?
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If in the dying moment, the terminal thought-process happened to be related to eye-door,
then how can it can the ear-door related relinking thought-process be linked with the eye-
door related terminal thought-process?
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A listener: So the relinking (patisandhi) does not depend on the decease thought (chute
citta), it would depend on the 5 thought-moments called javana (impulsion).

[It is at the stage of javana that an action is judged whether moral or immoral. Kamma is
performed at this stage]
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Waharaka Thero: As a rule, for a complete perception of a physical object through one of
the sense-doors, precisely 17 thought-moments must pass. Thus the object of that
thought-process doesn’t change until the 17 thought-moments have passed.
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If a physical object came through one of the sense-doors, precisely 17 thought-moments
must pass. Thus the object of that thought-process doesn’t change until the 17 thought-
moments have passed. Noting else can be substituted half way through.

(5292 ®%EBR): 1G53, I DI Bs@cs Dz 98, HGSS 6@B) BNOD 36 OB
850 350 620603 8¢ 605565 8IBHIR 85). 6@, @edetsFRr 3% €355 5 O
350 208 EOs, E® BIS®, ©B BOB® O 450 OB FE® $HIeE
9Be8 B3I DD BIG53.

A listener: That is the citta-niyama (psychic order). However, the relinking (patisandhi)
thought does not happen in accordance with the decease (chuti) thought. Because, based
on the 5 thought-moments called javana (impulsion) only, the kamma, kammanimitta or
gatinimitta, which becomes the object of the relinking (patisandhi) thought-process, come
about.
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Waharaka Thero: After the 5 5 thought-moments called javana (impulsion), comes the
thought moment of decease (chuti).
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A listener: The last 2 thought-moments of the decease thought (chuti citta) could be life
continuum (bhava"nga), or registering stage (tadaalambane).
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Waharaka Thero: If it reaches the registering stage (tadaalambane), there should have been
enough kammic energy to reach the end of the thought-process.
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There is a psychic order (citta-niyama), saying that if a thought-process is not conditioned
to have 7 javana (impulsion) thought-moments, the thought would not arise at all.
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Then after 5 javana (impulsion) thought-moments, how could the sixth be something else?
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Why did we call that decease thought-moment? At that point the flow of kammic energy
is ceased.
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This is a thought flow, shown in terms of thought-moments. A thought-process with 17
thought-moments.
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A thought-process that is not conditioned to have 7 javana (impulsion) thought-moments,
would not arise at all. Or else the object presented should be ‘very great’
(atimahattarammana) or ‘great’ (mahattarammana)....
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A listener: Then in the decease thought-process, there will only be five javana (impulsion)
though-moments, that too is a psychic order (citta-niyama).
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Waharaka Thero: Yes, now after the 5 javana (impulsion) though-moments, 6 and 7 comes.
(2902 ®2053@)): 6, 7 DB 4D%5] 62560Be?
A listener: Then aren't they javana (impulsions)?
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Waharaka Thero: Instead of calling them javana (impulsions), they are called as decease-
relinking (cuti-patisandhi), something deeply connected with action (Kamma).
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That's the problem, referring to the decease thought (chuti citta) and relinking thought
(patisandhi citta). Decease and relinking are kamma originated. It is a flow of kammic
activities, not a flow of thoughts. Whatever thought originated, relates to the flow of
thoughts.
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From the pre-existent flow of actions, the flow of thoughts occurs later. The flow of actions,
originates first, the flow of thoughts follows.
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Later does not mean to say much later, as if the sound were to come after minutes of
clapping. The latter takes place immediately after.
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“Chakkufica paticca rupe ca (Dependent on the eye and visual objects), uppajjati
chakku-vinhanam (there arises eye-consciousness)”. The eye comes in to contact with the
visual object in the presence of sensual desire, to give rise to the eye-consciousness.
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Thus, the eye-consciousness has a post-occurrence. The eye and the visual objects are pre-
existent.
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The eye and visual objects, ear and sound, nose and odors are all pre-existent.
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From their flow of activities, there rise the thoughts, which has a post-occurrence.
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The consciousness always has a post-occurrence. The decease-relinking (cuti-patisandhi),
a flow of actions (kamma), which are pre-existent.
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Immediately afterwards, the as result of the decease (chuti), occurs the decease-thought
(chuti-citta). As a result of the relinking (patisandhi), there comes the relinking-thought
(patisandhi-citta).
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Now, when it comes to the patisandhi-citta, the thought-object is not the same as for the
decease-thought (chuti-citta) pertaining to the prior being.
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We'll consider the terminal thought-process. Following atiita bhava"nga, bhava"nga calana,
bhava"nga upaccheda, when you come to bhava"nga upaccheda, the bhava"nga which
arose as a result of the kamma, kammanimitta or gatinimitta from the previous being, will
be cut off.
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Then the thought turns towards the object through the sense door that has been
stimulated. Now the thought-process is becoming the terminal thought-process.
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The thought-object here, has been kamma, kammanimitta or gatinimitta derived from the
proximate kamma (Asanna kamma).
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At the stage of avajjana (apprehending), the thought turns towards that thought-object.

%555, 210EB%I $EQ e 508 8O, HES BOB, A BOB DB desrm
6®16%16253 23120 DBIBIG2) BANE WEBIB 2283 D).

This thought-object is some kamma, kammanimitta or gatinimitta, which has come to give
rise to a resultant-thought (Vipaka Citta).
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“Kamma-result gives rise to kamma [vipako kammasambhavo]”. Until a kamma-result gives
rise to a new kamma, rebirth won't take place. A kamma-result should come first.
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Kamma-result proceeds from kamma, Kamma-result gives rise to kamma;
Further becoming springs for kamma- that is how the world persists.
[Kamma vipaka vattanti, vipako kammasambhavo;

Kamma punabbhavo hoti, evam loko pavattatiti.]

D65 5® 69, 9tdeesFRI® J8z DBBEE HONBDHD). Bz DBIBES 255,
28O 2830%D% SB35 Den 53DB) SE€ ABVDZ HODBI®.

Thus, a resultant-thought (Vipaka Citta) is originated. That will have to give rise to action
(kamma) to result in a new birth.
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At the stage of votthapana (determining the consciousness), the kamma-result (vipaka)
would give rise to kamma (vipako kammasambhavo). Atiita bhava“"nga, bhava"nga calana,
bhava"nga upaccheda are related to the kamma-result (vipaka).
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Then sampaticchana (receiving the object), santiirana (investigating the object). They too
are resultant-thoughts (Vipaka Citta). At the stage of votthapana (determining the
consciousness) only, the kamma-result (vipaka) would give rise to kamma (vipako
kammasambhavo).

GDIBIHBBIGHEE ®OBIBY) D BOOBS 48ews) - maden) 62653 (5255 D
BRDr 5O OB 5D “6@r1mEE Do 6OMO 621620108 2£)B5IBOH
26535 D653 D3RI BHOB S 2S8R, 5153025 262536255 SR DB
SemsI.

The conclusions arrived at the stage of votthapana (determining the consciousness), if
coupled with ignorance and craving, would be to determine the action plan to be
undertaken, which will be carried out in the succeeding thought-moments.
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From there on the actions (kamma) will be effected. The kamma-result (vipaka) would give
rise to kamma (vipako kammasambhavo).
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By the time the fifth javana (impulsion) has taken place, the kammic energy would have
been fortified by way of association of each preceding javana (impulsion).
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One after the other, by the fifth javana (impulsion), enough energy has been created to
effect action (kamma).
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Now the thought-object come to the 6% javana (impulsion).
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The energy created in the preceding javanas (impulsions) are presented to the thought-
moment of decease (chuti). However, by now the original kamma energy of the being
becomes exhausted, this is the last link in the kammic energy flow.
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However, that kamma energy not required. The energy to that 6" thought-moment has
already been created by the preceding though-moments.
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Why did we call this the chute-thought? Because this is the thought-moment that comes
at the time of decease.
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That thought-moment is not created by the decease (chuti), but by the kamma energy that
was there at the beginning of the terminal thought-process.
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Since it's impossible to go further, with that kamma energy, decease (chuti) takes place.
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Then comes the kamma energy from the 7t javana (impulsion) thought-moment called,
patisandhi (relinking). The kamma energy flow starts again with that.
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It is said that if the 7t javana (impulsion) would stop, if it won't give kamma-result in the
next being. The 1°t javana (impulsion) is for the kamma-results (vipaka) of here & now. The
7t javana (impulsion) is for the kamma-results (vipaka) of the impending being.
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The javanas (impulsions) in the middle are said to be causing the future samsara, giving
kamma-results (vipaka).
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It is always the 7™ javana (impulsion) that gives rise to the impending being. Relinking
(patisandhi) is done by the 7t javana (impulsion).
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After 5 javanas (impulsions), there will be decease (chuti) and relinking (patisnadhi). The
flow of kamma energy is underlying the flow of thoughts.
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Although the kamma energy flow is stopped, the decease-relinking (chuti-patisandhi)
happens in a thought-process that has already been created by the kamma energy.
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By the time of the decease (chuti) the kammic energy coming from the winding-up being.
Kammic energy is one thing. The mentality conditioned by the kammic energy is some
other. The kammic energy creates the base-object (vatthu-rupa), the base-object (vatthu-
rupa) does not have a mind.
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Kamma energy creates the base-object (vatthu-rupa). The ideas have to come in contact,
with the heart-base. “Manafica paticca dhamme ca (Dependent on the mind and ideas),
uppajjati mano-vinianam (there arises mind-consciousness)”
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Until a thought-process based on the eye-door comes to its end, no stimulus will come
from the ear-door, no consciousness will come. Nothing will come from the tongue-door.
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Since the expiration of the thought-process, 3 more adjacent-supportive thought-
processes (anubaddha- adaraka citta vithi) should follow. This is a deep aspect which is
somewhat hidden.
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Suppose an eye-door based thought-process takes place, 3 adjacent-supportive thought-
processes (anubaddha- adaraka citta vithi) should follow, before say a stimulus to come
from the ear-door.
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3 more adjacent-supportive thought-processes (anubaddha- adaraka citta vithi) occur
based on the mind-door (bhava“"nga).
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After consuming from those only, another thought-process could arise though some
sense-door. That is a pattern of the sense-doors.
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We have been talking about how the relinking (patisandhi) takes place.
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In each thought-moment, at the genesis (uppada) stage, begins a dependent-origination
(Paticca-Samuppada) cycle.
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If it originated form ignorance, with ignorance as its condition;
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Dependent on ignorance, kammic actions arises; Dependent on kammic actions,
consciousness arises; Dependent on consciousness, mind (not mind-matter) arise;



Dependent on mind, the Chattayanthana (not six-senses) arise; Dependent on the
Chattayanthana, contact arises; Dependent on contact, sensation arises; Dependent on
sensation craving arise; Dependent on craving, clinging arises ; Dependent on clinging,
the process of becoming arises; Dependent on the process of becoming, birth arises;
Dependent on the base of birth, ageing and death arise (together with sorrow,
lamentation, physical and mental sufferings and tribulations).
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That is the situational ageing and death of that infancy stage, not the ageing and death of
the whole though-moment.
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This is not like a death of an individual, the infancy stage of the genesis is completed. Hence
called a situational ageing and death.
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Then comes another dependent-origination cycle to grow the infancy stage up.
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We can refer to this as equivalent to a toddler.
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Dependent on ignorance, kammic actions arises; Dependent on kammic actions,
consciousness arises; Dependent on consciousness, mind (not mind-matter) arise;
Dependent on mind, the Chattayanthana (not six-senses) arise; Dependent on the
Chattayanthana, contact arises; Dependent on contact, sensation arises; Dependent on
sensation craving arise; Dependent on craving, clinging arises ; Dependent on clinging, the
process of becoming arises; Dependent on the process of becoming, birth arises;
Dependent on the base of birth, ageing and death arise. The second stage is over.
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Still the thought-moment persists. Two stages have passed.
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The ageing and death refers to the situational death. Birth here means the early stage of
the thought-moment.
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Between genesis (uppada) and static (thiti) there will be a third stage.
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o Dependent on ignorance, kammic actions arises; Dependent on kammic actions,
consciousness arises; Dependent on consciousness, mind (not mind-matter) arise;
Dependent on mind, the Chattayanthana (not six-senses [salayathana] yet) arise;
Dependent on the Chattayanthana, contact arises; Dependent on contact,
sensation arises; Dependent on sensation craving arise; Dependent on craving,
clinging arises ; Dependent on clinging, the process of becoming arises;
Dependent on the process of becoming, birth arises; Dependent on the base of
birth, ageing and death arise. Three stages have passed. The fourth starts.
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e Dependent on ignorance, kammic actions arises; Dependent on kammic actions,
consciousness arises; Dependent on consciousness, mind (not mind-matter) arise;
Dependent on mind, the six-senses [salayathana] arise; Dependent on the six-
senses [salayathana], contact arises; Dependent on contact, sensation arises;
Dependent on sensation craving arise; Dependent on craving, clinging arises ;
Dependent on clinging, the process of becoming arises; Dependent on the process
of becoming, birth arises; Dependent on the base of birth, ageing and death arise.
The situational death. After the static (thiti) stage came the cessation (bhanga)
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This is the 4 dependent origination cycles of a thought-moment. Dependent on ignorance,
kammic actions arises, connected with ignorance (Avidya paccaya sankara - Avidya
sampayukta); Dependent on kammic actions, consciousness arises, connected with
consciousness; Dependent on consciousness, mind (not mind-matter) arise, connected with
mind; Dependent on mind, Chattayanthana arise, connected with Chattayanthana ...
Likewise the Associated Dependent Origination (Sampayukta paticca samuppada) takes
place. [sampayukta: connected with, associated together]
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That is one method. Dependent on ignorance, kammic actions arises - Dependent on
kammic actions, ignorance arises (Avidya paccaya sankara — sankara paccaya Avidya);
Dependent on kammic actions, consciousness arises — Dependent on consciousness,
kammic actions arise; Dependent on consciousness, mind (not mind-matter) arise -
Dependent on mind (not mind-matter) consciousness arises...This is how the Mutual
Dependent Origination (Affiamanna paticca samuppada) takes place.
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Then, Dependent on ignorance, kammic actions arises — ignorance as the root (Avidya
paccaya sankara - Avidya hetuka); Dependent on kammic actions, consciousness arises —
kammic actions as the root; Dependent on consciousness, mind (not mind-matter) arise —
consciousness as the root - ...This is how the Root Dependent Origination (Hetu paticca
samuppada) takes place.
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Thus the four types; Root Dependent Origination (Hetu paticca samuppada), Condition
Dependent Origination (Pratya paticca samuppada), Associated Dependent Origination
(Sampayukta paticca samuppada), Mutual Dependent Origination (Afifiamafifa paticca
samuppada) takes place.
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Likewise, four dependent origination cycles take place, that operate in four different ways,
within the stages of genesis (uppada), static (thiti) and cessation (bhanga) within the
thought-moment to generate the relinking thought (patisandhi citta).
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These four depended origination cycles operate within a thought-moment in hyper speed,
this is not quite sensible to our minds, this is only sensible to an Omniscient Buddha.

9B e 606z OV $DBS 3DDE) oIS, WoIS B3DDSH
D e re%0 5B, S 6® 338550 DBImEBER6ES 3w — & Bi53ers’ 98esEE®
692 63®) 4ded)16d), & BiB365S 6® HODEE® & - H0HKIH B2 4deddId,
cade3re 208 8D 83D ws@edenre #dedDI16dBS 33WBBIR g DR
oRlelwl!

When the first dependent origination cycle takes place within the genesis (uppada) stage
of the relinking (patisandhi) thought-moment, the relinking (patisandhi) has already begun.
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Thus, relinking (patisandhi) is something so intricate. With the following dependent
origination cycles to complete all four, then only the relinking (patisandhi) thought-
moment is complete. All these happen within a ten-millionth of a blink of an eye.
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With 16 such intricate dependent origination cycles, the relinking (patisandhi) is grasped
within the dying being itself. Then when the last 2 bhava"nga thought-moments taking
place the heart-base generated from the now exhausted Kammic energy flow would still
stand. That heart-base would cease after the 2 bhava"nga thought-moments have passed.
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There, the kammic energy of the new heart-base has been generated. From that the new
heart-base is generated, if it's related to a dog, that will take shape accordingly from
sentient surface/ translucent, sensitive matter (prasada-rapa).
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This prasada-rapa, heart-base (harda- ripa) and the heart that we normally identify are
different things. Prascda-ripa only has one decad (dasaka), the vatthu-dasaka (base-
decad). Meaning for the bodily sentient surface (kaya Prasada), there will be body-decad
(kaya-dasaka). At the relinking (patisandhi), the reproductive Kammic force, generates the
three dasakas or 'decads’ (kaya-dasaka (body-decad), bhava-dasaka (sex-decad) and
vatthu-dasaka (base-decad)), generating the first thought-moment. This is entirely kammic.
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Then with the advent of the next thought-moment, there arise the seven decads - eye
decad, ear decad, nose decad, tongue decad, body decad, sex decad and base decad. This
is the stage of birth (sanjathi).
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After the birth of beings into the various orders of beings (jati), there comes birth (sanjathi)
along with the seven decads.
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Along with the sentient matter (prasada-rapa), emerges mind-born matter (cittaja-rapa).
Now the kammic-body (kammaja-kaya) and mind-matter (cittaja-kaya), from thejo element
coming from seasonal condition-body (uthuja-kaya), the triad-body (trija-kaya) of the
being emerges.
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This triad-bodied being, or the intricate-bodied being is called sanjathika, who moves
around driven by kammic-energy until an appropriate womb or a place of birth is found.
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A listener: Isn’t this what we gandhabba.
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Waharaka Thero: Yes, gandha means the scent and abba means grasping. Thus this
intermediary being or gandhabba clings on to either the proverbial moral scent or immoral
stench having grasped with respective craving.
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This intermediary being lives clinging (upadana) on to the craving (thanha). How does this
craving come about? Where does it arise?
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Vedana paccaya thanha — vedana sampayuktha (Dependent on sensation craving arise —
connected with sensation). There from the associated depended origination, we can see,
where there is sensation, the craving arises.
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Where there is craving, there has to be sensation, they operate associated to each other.
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Passa paccaya vedana — passa sampayuktha (Dependent on contact sensation arise —
connected with contact). Then there should be contact.
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Salayatana paccaya passo — salayatana sampayuktha (Dependent on six-senses contact
arise — connected with six-senses). Then there should be six-senses.
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Nama-rupa paccaya salayatana — Nama-rapa sampayuktha (Dependent on mind-matter six-
senses arise — connected with mind-matter). Then there should be mind-matter.
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Viffana paccaya Nama-rapa — Vififiana sampayuktha (Dependent on consciousness mind-
matter arise — connected with consciousness). Then there should be consciousness.
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Sankara paccaya Vinfana — ViAfana sampayuktha (Dependent on kammic actions
consciousness arise — connected with kammic actions). Then there should be kammic
actions.
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Avidya paccaya Sankara — Avidya sampayuktha (Dependent on ignorance kammic actions
arise — connected with ignorance). Then there should be ignorance.
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Then to consume what's craved, there has to be the entire spectrum of ignorance, kammic
actions, consciousness, mind-matter, six-senses, contact, sensation.
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Then the sentient being is already developed. The gandhabba is the sentient being.
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Then this intermediary being is not some distinct being, already the relinking (patisandhi)
has taken place.
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A listener: Now is the sentient being fully developed?
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Waharaka Thero: This is the sentient being, it is intricate-bodied, that is the only difference.
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This intricate-bodied individual is the second stage of birth, jati, sanjathi.
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Then the precipitation [in a womb]/ conception (okkanthi). This being goes to the Zygote
created from the union of the sperm cell and the egg cell.
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The intermediary being / gandhabba connects with the base-object (vatthu-rupa).
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The intermediary being connects with the muscle cells of the neck of the womb, adjusting
to its shape.
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Mutually providing resources to each other, simultaneously standing while growing.
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Then to the generation (abhinibbanthi), with in the womb the mass grows manifesting the
aggregates (khandhanan patilabho).
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Then obtains the sense bases for contact (ayatanan patilabho), so as to allow the contact
of visual objects to the eye, sounds to the ear, flavors to the tongue etc. The aggregation
of these are referred to as birth (jati).
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It is true that there is no gap between, decease (cuti) and relinking (patisandhi). Since the
stage of coming to birth (sanjathi) is not clearly understood, they say that there is no
concept of an intermediary being (Antarabhava) in theravada tradition. There is the
precipitation [in a womb]/ conception (okkanthi) of an entity, that entity is the intermediary
being (Antarabhava) or gandhabba. That much has been clearly laid out in Dhamma.
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As an answer to a question from a listener: That has been laid out in Dhamma, but has not
been clarified properly.
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There's a fear of falling on to the eternity-belief (sassata-ditthi), if the transference of this
intricate-bodied entity is upheld.
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That is an idea of folks who hasn’t understood the eternity-belief (sassata-ditthi).
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Eternity-belief (sassata-ditthi) says that there is an everlasting, unbreakable, unchanging
soul (athma) or entity.
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Either tangibly or finely if this intricate-bodied entity travels from one place to the other
does not point towards the transference of a soul and the eternity-belief (sassata-ditthi).
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Ven. Ratanajoti questioned me the same thing, saying if we are to endorse the existence of
the intermediary being, won't we fall on to the eternity-belief (sassata-ditthi / athma-vada)?
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| explained like this. | took the example of two doors and a person going in from one door
and entering the other. If we say that a person went through a door, will that amount to
eternity-belief (sassata-ditthi / athma-vada)?
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So | told that | would prove that this travelling between doors would not amount to an
athma or a soul.
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The form (rupa) of the entity travelling from one door by the time he reaches the other
door, is its form the same or is it different? It has changed.
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Had there been some sensation (vedana) either, pleasant, unpleasant or indifferent; is the
nature of the sensation, in the two instances of passing the doors, the same? That too has
changed.
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Had there been some perception (sasfna) either, visual, audible, etc. within the mentality; is
the nature of the perception, in the two instances of passing the doors, the same? That too
has changed. Had there been some mental fabrication/ kammic action (sankhara), is the
nature of the kammic action, in the two instances of passing the doors, the same? That too
has changed.
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Had there been some level of consciousness (vifiiana); is the nature of the consciousness,
in the two instances of passing the doors, the same? That too has changed.
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If the same form (rupa), sensation (vedana), perception (safiAa), mental formation/ kammic
action (sankhara), consciousness (vifinana)did not enter the second door, where is the soul
that travels?
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Did a soul travel? You may have seen something travelling, but it isn't necessarily a soul.
From this analysis you should be able to decide against the so called athma or soul.
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After abandoning eternity-belief (sassata-ditthi / athma-vada), you may still see the
travelling, standing alright, but coming and going doesn’'t amount to a soul. The problem
is the inability to understand, eternity-belief (sassata-ditthi / athma- ditthi).
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The Brahmans those days, believed that there is a soul within the physique. The Lord
Buddha explained how the twenty-fold personality belief (Wisi akara sath-kaya ditthi) is
incurred. Not understanding that contributes to these sort of thinking.
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Because of this travelling entity, they have fallen on to the eternity-belief (sassata-ditthi /
athma- ditthi), which says that there is an everlasting, unbreakable, unperishable soul.
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In the Bhagawath Gith3, at the very start, they refer to the soul as something that cannot
be slayed with a sword, burnt with fire and possessing one body after another, just as a
bird goes from one cage to the other.
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Because they could not understand the functioning of five aggregates of clinging which
was beyond their senses.
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Had they seen the changing (to the worse) of the five aggregates, even though something
travelled into the womb, they should have been able to see that it isn't some soul.
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There is something moving, alright. That's why Lord Buddha said that like somebody
looking below from an upper level of a building could see who enters and exits the below
levels, he could see the nature of the decease and relinking of beings.
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Even though the travelling entity is there, had somebody looked in to it in terms of the five
aggregates, he would never fall on to the eternity-belief (sassata-ditthi / athma- ditthi).
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If we think of a self in anything, we should ask ourselves if there is anything that remains
constant without changing even for an instance.
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Is there any manifestation of aggregation of unchanging sensations and perceptions even
for an instance?
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Is there anywhere, such a thing in existence? When we leave out the five aggregates, is
there left to a sentient being?
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Then if we cannot identify a sentient being or a soul, how can we associate the eternity-
belief (sassata-ditthi / athma- ditthi) to the precipitation in a womb/ conception (okkanthi).
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We don't need to bring in the argument of existent or non-existent in to this manifestation
of cause and effects.
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Neither say existent nor non-existent, there is a cause and there is a result conditioned on
that cause.

ess "e3019%8, 6® 86 - O6em wDe 6B Dm By denxsiess HOS
302, Y&G5Hre0s; DenBIeed 6MHL. ", R JUWBIS DGER! 86) G 6263
e BRI 4NBIB), 25128 3DDELS 856) - e 6! VWEB EBIZEE.

A monks questioned Lord Buddha as to whom the ageing and death occur. Then Lord
Buddha said that the question is wrong and it should have been asked as, how the ageing
and death occur. Dependent on arising, arise the ageing and death (jathi paccaya jara-
marana).
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“Lord, who owns what arises?”
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“Monk, the question is wrong, should have been asked as, how the arising takes place.
Dependent on being, arise the arising (bhava paccaya jathi)".
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Then asks “Lord, who owns the being?”, “Monk, the question is wrong, should have been
asked as, how the bhawa takes place. Dependent on clinging, arise the being (upadana
paccaya bhava)”.
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Consider the functioning of the cause and effects flow, then it doesn’t matter if its existent
or non-existent, no owner, neither | nor mine.
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The monk is asking to see if there is something to hold on to, say | or mine.
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Then asks “Lord, who owns the clinging?”, “Monk, the question is wrong, should have been
asked as, how the clinging takes place. Dependent on craving, arise the clinging (thana
paccaya upadana)”.
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Dependent on craving, arise the clinging (thana paccaya upadana)”. Dependent on
sensation, arise the craving (vedana paccaya thana)”.
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Then dependent on contact, arise the sensation (passa paccaya vedana)”. Dependent on
six-senses, arise the contact (salayatana paccaya passa)”. Dependent on mind-matter, arise
the six-senses (nama-rupa paccaya salayatana)”. Dependent on consciousness, arise the
mind-matter (viffana paccaya nama-rupa)”.
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Look at the flow of causes and effects, nothing to do with existent or non-existent. Without
associating with none of the two views, look at how the effects are manifested conditioned
on causes.
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There is a manifestation, without associating with extremes of existent and non-existent,
you search for answer, without having to deal with the diversion of unwarranted arguments.
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This is a deep but sensible and cohesive piece of Dhamma.
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Then it is clear that there is no gap between decease and relinking, as well as, there is the
intermediary being going in for the conception (okkanthi).
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That is the intricate-bodied, intermediary being or gandhabba. You may use either of the
names as matching. Although there is an entity travelling in to the womb, that is no soul.
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A listerner: The sun rises, there is no person who effects the arising.
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Waharaka Thero: There you have it. There is an arising but not without its causes. Within
the cause and effects theory, there is a cause for the arising.

3535 T8, Y V! OB 6WEHE 6KEAB, WOB KBIDEEH 8D 6O
IO B )65 — 6 DB )OS

There's no doer, but there is a process, which takes place as a result of the manifestation
of conducive causes and their effects.
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Each effect comes from its cause, the resultant effect become the condition for the next
effect. Likewise, it flows, a continuous flow of connecting causes and effects.
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A listener: Then it is not non-causality also.
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Waharaka Thero: No, not non-causality, nor non-doership. All those are related to the 62
wrong views.

6O 675) - A3 VEO% Bss5en3 2555 TmEB. 3&8ew 52, A2 58 RSS!
This is theory of causality. The ultimate science. Very deep.
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There is the moment-to-moment dependent origination, relinking dependent origination.
Likewise, the law of dependent origination is like a great deep ocean.
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The eye is fabricated (sankatheyi), dependently originated (paticca samuppannayi) — Visual
objects are fabricated, dependently originated, subject to decay (khaya dammayi), whose
origination can be stopped (vaya dammayi).
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The ear is fabricated, dependently originated. The sound is fabricated, dependently
originated. The nose is fabricated, dependently originated. The odor is fabricated,
dependently originated. The world fabricated, dependently originated.
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Now, how does the external world originate dependently? What is the dependent
origination of internal phenomena, and of external phenomena?
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The dependent origination was put forth by the Lord Buddha not to point out the existence
of a being, an individual. But to show the reality of the beings, individuals, materials and
objects.
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To show how there are originated, the reason for their origination, how they can be stopped
from originating, the reason for the stopping of their origination. When these four aspects
are analyzed, the entire world is entailed in such analysis.
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External or internal, nothing comes to being without its rightful conditions, without a
reason.
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Everything is dependently originated. To show how they have been originated, the law of
dependent origination has been presented. This has previously been discussed in
connection of individual beings.
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The word “upadana” has been used to mean grasping firmly.
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The wanderer Waccagotta questioned Lord Buddha, “Lord, what is the Upadana for the
blazing flames.” Lord Buddha said that the it is the wind, the air.
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Now did the flames or the air had minds, didn't Lord Buddha said about Upadana or
clinging as we understand the meaning of Upadana to be.
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Lord Buddha talked about an outside place where Upadana resides, “to the blazing flames,
the Upadana is the air”.
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Now when we talk about Upadana, we mean it were to be clinging to something tightly
inside our minds. So where is the consistency?
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The word Upadana has an underlying linguistic expression, “Upa (near in Sinhala) + adana
(drawn to)". Thus, Upadana means to have been drawn closer. Residing in close proximity.
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Thanha, means "Thanhi (in a specific place) + ha (adjoining)”, getting attached to something
is Thanha.
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If one is attached to a specific place, that is Thanha, the craving. Thanha means attachment
(Alima in Sinhala), Upadana means getting bound by (bandima in Sinhala). This is not
associated with mind. This is a process, how it happens.

e Bwr3ens? “DOz e:DBI6xs 6DermI” F B cmdm D BHO e1eHB)
508 6® 280 865, WO, #e8B, 6201ed BSE) c1emnsIess. Fwm - Jn
6derN DB BWBEHEES, 21615 HS)!

Vedana means, “Veemak (something happening) + danima (awareness)”, awareness of
things happening. We say it hurts, aching, | like it, nice etc. This is how cognition of each
sensation happens.
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With thanha or craving, it is impossible to leave, the mind keeps going back there again
and again. That is an attribute of thanha or craving. Difficult to leave behind.
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It is only an attribute of Upadana, not Upadana itself. We take a mere attribute, as what it
is.
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We take an attribute of thanh3, as what is thanha. We take an attribute of Upadana, as what
is Upadana. And thus we get confused.
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Thus the dependent origination seems to get associated with the sentient being -
individual. We come to wonder, how the dependent origination applies where there is no
mind.
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To remove the perspective of the sentient being or individual, the Law of dependent
origination has been given by Lord Buddha.
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What sentient being is in question? Whose sensation is in question? That is why dependent
origination has been given to describe how things happen.
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When things take place, there are ways how that is sensed. We are of the illusion that, how
we feel it happens, is what actually happens.
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We think of vedana as how we feel, when cognition takes place. We think of this attribute
of vedan3, as what is vedana.
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The process of the arising of awareness of things happening, is one thing, its attribute is
another. The process of the arising of thanha or craving is one thing, its attribute is another.
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The process of the arising of Upadana or being closely bound to something, is one thing,
its attribute is another.
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The process of the arising of being (bhava) is one thing, its attribute is another. The process
of the arising (jathi) is one thing, its attribute is another.
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All these phenomena have an underlying natural principle.
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Now let's say a flower is blossomed. I'm going to make a clarification in terms of the
Dhamma phrase, “Mano pubbangama dhamma (All phenomena have mind as their
forerunner)”, this is connected with the mentality driven by ignorance and desires.
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This will branch out in to external and internal phenomena.
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The mind-matter or the mental and physical phenomena are two folds, “internal mind-
matter” or “I” and "external mind-matter” or “mine”.
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Me and my world, how it is created and how dependent origination coincides with it.
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The internal mind-matter comprise of eye-ear-tongue-body-mind; the external mind-
matter comprise of visual objects-sounds-odors-touches-mental objects.
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We also have to be clear what mind-matter is. It has many meanings.
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It refers to mind and body, it also refers to as a kind of a mold and object that is made
from molding.
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Say we need to make a sphere, from the four basic elements of matter (Sathara mahabhdata).
The mass of matter needs flexed and shaped accordingly. The object that's generated from
the shaping, is the sphere.
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Without the shape the sphere cannot exist. When that shaping or molding is removed, it
will no longer be a sphere.
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If the mold was for a rod, instead of a sphere, then the resultant object will be a rod, if the
shaping is removing, it will no longer be a rod.
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That is why the mind and body cannot be separated. All physical phenomena, how they are
manifested is governed by mental phenomena.
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If we think what we refer to as mind-matter (nhama-rupa) as the mind and physical body, if
we say that we cannot remove mind from the physical body, is it true?
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If we take nama as mind and rupa as body, then when a person dies, isn't his mind got
separated from the body? The corpse may be laying somewhere, but what about the mind?
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In Dhamma, we have a phrase saying that nama and rupa are inseparable. The molding and
the molded cannot be separated. This is the inseparable nama and rupa.
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The mind is often given to the meaning of nama, because it is basic to the process of
molding the matter.
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There, nama is the molding, flexing. The mind can flex, mold matter.
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Thus since it acts like the mold, the frame, from that function of it, the mind has come to
be known as nama.
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Also nama in Sinhala means the names. We have different customary names to refer to
things.  Without physical substance, things such as sensations (vedana),
perceptions (safAna), mental formations/ kammic actions (sankhara),
consciousness (viifiana) can only be referred shown in terms of a name. Thus they are
called nama.
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The clarification of nama will go deep. Thus nama-rupa cannot easily be referred to as just
mind and body entirely.
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The external mind-matter is molded in accordance with internal mind-matter. The mold
and the molded. Thus mind-matter (nama-rupa) is the collection of the two sides,
something which require detailed analysis.
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In Srilanka betel nuts are used in betel chewing and there are different names used in
different parts of the country, as well as for different processed stages of the same betel
nuts.
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We require a certain kind of betel nut for chewing betel, dried and processed. If one asks
for a betel nut and get a raw betel nut, it will not be useful for his purpose. It may be betel
nut alright. But it is not fit for the purpose.
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For Nirukthi (underlying linguistic expression), also we have to consider the context when
the linguistic expression is derived.
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The linguistic expression of the word Nirukthi is, the basic subject matter ascertained by
the word.
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So nirukthi is, what's ascertained by each word, so the context is of utmost importance,
without the context the ascertain of the linguistic expression may be flawed.
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Sometimes the same word can refer to a place as well as to some object. If we get the
context interchanged, we will go in to great confusion.
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The nama-rupa would not mean the same thing in different places. We have to see the
context and appropriately ascertain what it means given the context.
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“Dependent on consciousness, arise the mind-matter (vinfiana paccaya nama-rupa)”. Here
what is referred to as nama-rupa?
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"Dependent on mind-matter, arise the six-senses (nama-rupa paccaya salayatana)”. Here
what is referred to as nama-rupa?
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The linguistic expression has to be seen. This is quite deep.
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The Lord Buddha asks Venerable Ananda, “When the consciousness descends to the womb,
does mind-matter arise?”

DO 9B, B 61861607 "DenNdB tDISB" BBEI EBIHS 6eHD).
Venerable Ananda said "Yes, Lord".
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“If that consciousness exits the womb, does the mind-matter grow inside the womb?”
Venerable Ananda again said "Yes, Lord".
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“If that consciousness exits the womb, does the mind-matter grow inside the womb?”
Venerable Ananda said “No, Lord, there is no reason why it should”.
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Here nama-rupa means the fetus that is growing inside the womb, molded in accordance
with applicable molding.
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Because of the energy given by the consciousness, the embryo, the blob of mind-matter
grows. If the consciousness is removed, there won't be any growth as such.
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“Dependent on consciousness, arise the mind-matter (vinfiana paccaya nama-rupa)”. Here
the journey of the sentient being is depicted, how it enters the womb and how it gives rise
to the mind-matter that is born.
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"Dependent on consciousness, arise the mind-matter (viffiana paccaya nama-rupa)”. There
the intermediary being descents to the womb (okkanthi).
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The consciousness does not arise on its own. Lord Buddha said, “Without form, without
sensations, without perceptions, without mental fabrications, there won't be any standing,
going, arising, growing or decease to the consciousness”.

DENH, Ve ere0 551 Dez 28DeIDBO S1BBEH, 6D, 830eR1d), 80MIS
Bens55) D653, DB e eI en s DesI®15) 6536 25).

Thus by nature, the consciousness requires form, sensations, perceptions, mental
fabrications, to be manifested.
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Thus if there is the manifestation of a consciousness, there has to be conducive matter or
form. Without the form, the consciousness would simply not manifest.
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Then, by the time the consciousness descends in to the womb, the child is already created.
Isn't it?
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The Lord Buddha clearly says, if the consciousness of an unborn child descends to the
womb, the mind-matter grows inside the womb and if the consciousness leaves, then there
won't be any growth as such.
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Thus we say, "Dependent on consciousness, arise the mind-matter (vinfiana paccaya nama-
rupa)”. This is how the dependent origination works when the samsaric journey is propelled,
form one birth to the next.
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Every little stage is governed by applicable dependent origination cycles.
(5292 OHEDZ): 35O d 235 DKIE DKRGHELS.

A listener: In small as well as large scale.
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Waharaka Thero: There, each and every process of living, minute or large, all are governed
by respective dependent origination cycles.
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Nowadays the dependent origination is considered, confined to the death and re-birth of
individual beings.

e’ 03613 3R OB S DRBIB E3enr® — 81535 TB BSBI65S! oy @15)GCS
2397 339D 8@edesre D)l B)51%) — B3TDD 23992388 VeI, 6@ DI1BS @
Gei% © & 6.

When we look into how mind-matter arises, to all external phenomena, even to the minute
detail, everything has a dependent origination.
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I will show you this with the example of the process of the blooming of a flower.
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This is how we should see Dhamma, understand it. Then when you have understood the
dependent origination, you may see through anything and everything in the world.
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"Yo paticcasamuppadam passati, so Dhammam passati.” One who
sees paticcasamuppada sees the Dhamma.
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Dhamma is not necessarily the words written in the canonical texts. It is what the world
holds. Damma means what something hold.

6O "G5O 3@ 62d 28836 xT NE® BB 53% T, @2 5O @ed eEHDo.
The attributes of something are held by Dhamma, having something in a certain way.
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Not only about the natural laws, we need to see why it holds what it holds, because of
what, they hold what they hold.
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Then you will see to hold, what it holds, some conditions have to be met. We begin to see
the pattern to how everything holds, what they hold.
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A flower is bloomed, arisen (jathi). Jathi or arising is not limited to living beings.
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The Lord Buddha, presented the dependent origination to explain the natural law of every
animal-individual-material-object.
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Jathi applies to all living and non-living phenomena. Jathi in Sinhala also refer to the type.
For example, "Mal Jathi” means types of flowers.

DENHY, "¢HB" B WO FOr VemI® #BBR! DenHmO, OF 5HrBszs — 48
BHE 6678 AR, 6@1501 08 O m1, OBIBN OF 5HBBER. 215’ 28D PERBI®
X253, 81867 B33 5)D).



We consider a rose, or any flower, which has arisen, we have Jathi.
21253 “28928) 88DD 57 MG DS Eo” - 1255 DB E@IWEE 56 DS Ec5?

Jathi paccaya jara maranang (dependent on arising, arise ageing and death).
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If the flower never bloomed, there won't be any withering away.
DENHO 153 A0 86328 O D, DO - MHYEDS HEIE). 6678 6 dSeHs!
The moment the flower falls off the stalk, that will be the death of the flower.
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How would it be possible to see the demise of the flower, if it never bloomed and it never
withered away?
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So long the flowers bloom, there will also be withering away and expiry.
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Thus the ageing/ decay and death is not limited to living beings, it is true to everything. If
there is an arising of some sort, ageing and death will definitely follow.
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That is the norm, the dependent origination is true to everything such as this flower we
consider.
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How did the flower arise? Bhava paccaya jathi (dependent on being, arise arising) is the
underlying theory.
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Bhava or being is a coming in to being, from that comes arising. Being a rose, gives rise to
the flower.



F0O 3055065 68DE Dem B30 e IEEEI BE@r1e0cs 6D e, HeNH®, 6@1me
cD55653? “3,2832822) 8DDSI MEDIT” - 6® BE@r1e0c 6D5IH w3 D 6578 G
5162555, B3E@r18%05 D535 #D%BES OB, GHO #6565 6@125818?

Based on theory, upadana paccaya bhava (dependent on clinging, arise being), things that
needs for the flower to manifest, has to come together.
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What should come together to allow that?
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The four elementary qualities- Patavi (solidity), Apo (liquidity), Thejo (Heat), wayo
(gaseous) should combine together, to generate sustenance which travels through the
twig, the stalk and to the base of the flower.
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When those things are drawn to the close proximity, the flower comes in to being, giving
rise to the flower.



